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TowARD AN AMERICAN CULTURE,
1815-1850

» The Damocratization of Culture + The Northem Midde Class « The Plan
Peopie of the North « A New Populor Culture » Famiy, Church, anad
Naighborhood: The Whte South « Race « Citizenship

ARICANS AFTRR I!lSexpaumuiwnv afser wave of soceal and culeural hange.

Terntorial expansion, the gromth of the marker, and the spread of plantatson

slavery broke old socal patterms, Amenicans i these years reinvented family
Ide. They creased Amserican forms of popular leeratare and art. They flocked 1o evan:
gebical churches that expanded and remade American religous e, They began, in
shart, to make a distmctively Amencan calture.

The emerging Ameran cultuee win more or kss ussformly republican, capitalist,
and Protescase. Ber different kinds of Amencass made dificrent cultures out of the revo-
hanonary mheritance, market expassion, and revival religion. Southern farmens and thesr
northem cousing thought Sdferently about fatherhood and the proper way w muke a
family. Northoasern businessmen and southern planters agreed that economa: progress
was indeod progress, but they ditfered radically ca i moral implicances. Slaveholders,
factory hasds, rch and poor farmers, and middieclass women all heard the same Bebe
stoeies and keamed different lessons. The result, visible from the 18305 onward, was an
Amencan national calture that was (and ) Jess an accepted body of rules than an ongo-
ing conversazion. This chapeer idennfics the varying ways in which Americans thoughe
about four of the hot spoes in that conversation: fundy e and personal identity, the
Chrintian inheritance, the question of race, and the mature of republacan atwenship,

The Democranzation oFf CULTURE

The weakening of traditsonal authority created spaces thar Amencans filled in their
own ways. Important pillars of old cuktures remaimed: The Beble and revolunonary
wdeas of liberty and equalicy were fundamental. But the transportation network thar
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CHRONOLOGY

1825 Charles Grandison Finney begina religious revival meetiogs in
upstate New York

1830  Joseph Smich founds the Chvarch of Jesus Cheast of Latrer-Day Saines

181 Ferst missteed show is presented

1843 William Miller's Adventises expect the workd to end

1848  Goorge Lippards lurd novel The Quaker City bocomes a best seller

1849 Astor Place theater riot in New Yock City leaves 20 dead

1852 Harrier Beecher Seowe publishes Uncle Tom'’s Cabin

carnied wheat and cotton out of rural neghborhoods browght new things in: furmi-
ture and ways of arranging it, new othing styles, new forms of entertainment, new
information, new asgarations, In pare, Americans made new ways of thinking and
living as consmens of these cultural goods.

Among the iwems reaching Americans was infoemation—newspapers, books,
magazines, business communacations, persomal letters, and travelers who carried
mews. The mformation arculated among a public that was remarkably literste and
well informed. The liseracy rate in the peemndustrial Unised States was among the
baghest ever recorded. In 1790, approximately 85 percent of adukt men in New
England and 60 percent of those in Pemnsylvania and the Chesapeake could read
and write, The Bteracy rate among women was lower—-about 45 percent in New
England—but on the rise. By 1820, all bur the poorest white Amencans, particu-
lacly in the Nosth, could read and write. The United Stares, more than perhaps
any other country, was a nation of readers.

A Revolution The rise of a reading publc was accompanied by a prine
n Print revoluton: Enterposing men (and & few women) leamed

how 1o make thesr livings by providing cheap Bibles and
English novels, almanacs, mewspapers, and other primted matter. People were
encouraged to read by there republican governments. The states provided schools,
and the national government helped the flow of print in ways that were
unprecedented.

The governments of Great Bestain and the European powers tried to comtrol
the circulation of information; they established few post offices, taxed newspa-
pers, monitored what was said in the newspapens and evem in the mail, and
prosecuted people who said the wrong thngs in print. There were artempes to
do such things = America. The Stamp Tax of 1765 had iscluded 2 1ax on
newspapers, and in 1798 Federalists had jalled edarors with whom they dis-
agreed. Americans defeated both of these attermpts. The First Amendment
guaranceed freedom of the press, and the US. government (with that besed
Federalist exception) did mot imterfere with newspapers. Just the opposite:
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Newspapers enjoyed discounted postal rates and circulated far bevond their
pomts of publication. A law of 1792 allowed newspapers to mail copies to
cach ocher without cost, and the cditors of country weeklies cut national
and imernational mews from the New York, Balumore, and Philadelphia
papers, combined it with local advertising and kegal notices, and provided thelr
readers with cheap sources of information that were remarkably uniform
throughout the Norrth and West and much of the South. In effect, then, govern.
ment directly and knowingly subsidired the rise of a democratic and national
reading public,

Newspapers were the most widely distributed foem of pring in the new repub-
lic. 1n 1790, 106 newspapers were boang published in the United Scates. In 1835,
1,258 were in publication, 90 of which were dailies. In the lamer year, the number
of newspapers per capita in the United Seates was two to three times greater than
in Geeatr Beitain, Though only about one hoasehold i 10 subscribed 1o & news:
paper, the democratic public keew what was in them, for the papers were passed
from hand ro hand, read aloud in groups, and made available at taverms and
public bouses,

Improvements in distribution and printing technology encouraged other forms
of populsr liserature as well, The emerging evangelical crusade made inmovative
use of print. Sunday school tracts, temperance pamphlets, and other religrous
marerials were primted in New York and disributed efficently and cheaply
through the mailks, while the American Bible Sociery devised a realistic plan o0
peovide every household m America with a free Bible, Newspapers were men’s
reading, but the eeligious tracts tended to find their way into the hands of
women. Women also were the principal readers of novels, a new form of reading
marrer that Thomas Jefferson and other authorities denounced as frivoloos and
aberrant, Novels were seen as dangerous not oaly because they contained ques-
vosable subject matter but also because garls and women read them silently and
in private. Printed matter provided mformation and opinics for the men who
exercised power and conducted the public life of democracy, but it could also pro-
vide sustenance for the spiries and imaginations of Amenicans who were excluded
from power and the public.

The increase in lweracy and in printed matter accelerated both the marker
and democratic individualinm, Books and newspapers were scarce in the 181h
cenmary, and most Americans had expenienced the written word only as it was
read aloud by farthers, manisters, or teachers. Afver 1790, private, silent reading
of mew kinds of texts became common, No loager were adult male authorities
the sole interpreters of the world for families and neighborhoods, The new
prine culture encouraged Americans to read, think, and interpret infaormation for
themselves,

Tue NortHeErn MiooLe Crass

“The most valwable class = any community,” declared the poetjournalise Walk
Whitmman in 1858, “is the middie class.™ A: that time, the term muddle chaws (and
the social groep that it descnibed) had been in use po more than 30 or 40 years, The
Market Revolution had created new towns and cities and transformed the old omes,
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and «t had rerned the rural Noeth into a landscape of family-owned commercial
farms. Those who claimed the title “middie class™ were lurgely the new kinds of
in chat mmlouunoa—oq and country meechants, master

tions networks, and they developed a self-conscious middle-class idemtity that was
remarkably uni throughout the Nocth,

A New Middie New England played 3 dsproportionate rok i the making
of middle-class culture. The region was the first center of fac.

tory production, and southern New England farms were
dmdﬂycm&adbyﬁtww&hnk«mmdoc—mddnm
cial bearthand of wessern New York and the nosthern regions of the Northwest.
Even in the seapoet Gtles (New York's Peard Strect wholesale houses are a prime
exampic), businessmen from New England were often at the center of economic
WMYMMCMQMMWMWWM

]

The Evangefical  Religon helped to define the mew middle-class culture.
Base From the 17905, a series of intense relaggious revivals rook

place oa the western frontier. By the mid-1820s and 1830s,
these revivals, together known as the Second Great Awakening, reached the
emerging middle class of the North and continued in areas throughout the coun-
try into the 1850y, The evangelist Charles Grandison Finmey, who led his first
revival in 1825, was most responssble for beinging the awakening to the morthern
middle class. So Bery were the revivals in and around Finney's base of Rochester,
New York, and other towns aloag the Ene Canal thar people began o call the
arca the *Burned-Over District.™ The revivals had much i common with the
First Great Awakesng of the 17305 and 1740x. Transplanted New Englanders,
the heirs of what was left of Yankee Calvinism, composed much of Finney's audi-
ence and would have casily recognized his vivid wamings of hell for the sinful and
unconverted.

Yez, the message of the Second Great Awakening also differed from the First
in sgnificant ways. Finney and other preachers reached beyond the traditional
Puritan themes of onginal sin, innate sinfalness, and prodestination. Those living
through the economic changes associated with the Market Revolution had wit-
nessed firsthand the abdlity of bumans to shape their oavirconment. And as
maddie-class Christians improved the material and social worlds, the doctrines of
haman inability and natural depravity, along wieh faich 0 divine providence,
made less sense.
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To such an andience, Finney preached the orgaminng principle of northern
maddle-class evangelicalisme “God,” he insisted, "has made man a moral free
agene.” Neither the social order, the troubles of this world, nor the spinual seate
of individuals was drvanely ordained. People would make themselves and the
mmwcmmmnmpwmmwcmm
oaly after sabmarting their rebellions wills to the will of God. It was a religion
that vakoed individual holinews over 2 permuanent and sacred social oeder. It made
the spiricas] mature of individuals a matser of praver, submission, and choice, Thus,
it gave Chrstans the means—chrough the spread of revivals—to brmg oa the
thousand-year reign of Chrastianity that they believed would precede the Second
Coming of Christ. As Charles Finney todd bis Rochester andience, “H [Chrntian)
were united all over the world the Millenniam might be brought abowe in three
months. ™

Yankee evangelists had been moving toward Finney’s formalation since the
turn of the 19th contury, Like Finney, they barrowed revival techniques from the
Mahodists (weeklong meetings, meetings in which women praved in peblic, and
an “anxious bench”—a space reserved in meenngs for the most bikely converss),
but toned them down for their own more “respectable” sudence. At the same
neme, maddie<lass evangelicals retained the Puritans’ Old Testament sense of cos-
mic history. They enlisted personal holeness in a fight 1o the finish berween the
forces of good and evil in this world, Badlding on these imperatives, the entrepre-
neurial familses of the East and Northwest constructed an Amencan middleclass
culrure after 1825, Ir was based, paradoxically, on an intensely pervare and emo-
vonally loaded family life and an aggressively reformust stance toward the woeld
at large.

Domesticity The message of the Second Grear Awakening had applicanon

in both the home and workplace, where qualities such as
industry, sobricty, and sclf-discipline (all frecly chosen moral behaviors) led to suc-
cess in the new marker culture. At the same time, the Yankee middle class made
cncial destinctions between the home and the world—distinctions that grew from
the disintegration of the okl patriarchal houschold economy.

Men in ciries and towns now west off to woek, leaving wives and chidren o
spend the day at home, Even commercalizing farmers made a distincnon between
(male) work that was oriented toward markets and (female) work thar was tied 10
household mamntenance. The new maddle-class evanpelicalism encouraged thas divi-
san of domestic labor, The public world of politics and economec exchange, said
the preachers, was the proper sphete of men; women, on the other hand, were to
exercise new kinds of moral mfocnce within houscholds, As one evangelical pur

k2, “Each has a distinct sphere of duty—the bushband to go out into the world—the
u*mup«hm\d(hbmhld Man profies from connection with the
-wld.bmnmmdnimhkldmndm&ﬂummmn
rased and exalted by mingled associatson. The purity of the other is maintuned in
wilence and seclusion,”

The result was 2 leminization of domestic Ide. In the old yeoman-artisan
republic, fathers were God's delegated authorizies on carth, assigned the 1ask of
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goverming women, chaldren, and other underlings. Middle-class evangelicals raised
new spintual possibilinies for women and children, Mothers replaced fathers as
the principal rearers of children, and they enlisted the doctrines of free agency
and individual moral respoasibility in thar rask, Maddleclass mothers raised
their children with love and reason, not fear, They sought to develop the chil-
dren's conscience and their capacity to love, to teach them to make good moral
chosces, and to help them to prepare foe coaversson and a lifetime of Chrstian
service.

Middle-class mothers could take up these tasks because they could comcen-
trate their efforts oa household duties and because they had fewer children than
their mothers or grandmothers had had. In Utica, New York, for example,
women who entered thear childbeanng years in the 18305 averaged only 3.6 births
apiece; those who had starved families ooly 10 years carkier averaged 5.1 births.
Housewives also spaced their pregnancies differently. Unlike thesr forebears, who
gave birth to a child about oace every two years throughout their childbearing
years, Unca's middle<class housewives had thar children at five-year intervals,
which meant that they could give cach child close amention. As a result, house-
holds were quieter and less crowded; children Jearmed from their mothers how to
govern themselves and seldom experienced the rigors of patriarchal family govern-
ment. Thas, mothers assumed responsibility for murturing the children who woukd
be carriers of the new middleclass culture, and male authorities recognized
the impartance of that job. Edward Kirk, a minister in Albany, insssted that “the
hopes of human society are 1o be found in the character, in the views, and in the
conduct of mothers.”

Middle<lass women and girls became 2 hage market for new forms of popalar
literature. There were cookbooks, etiquette books, manuals on housekeeping, ser-
mons, and sentimental novels, many of them written and most of them read by
women. The works of popalar religious writers such as Lydia Sigourney, Lydia
Maria Child, and Temothy Shay Arthar found their way into thousands of middle-
class homes, Sarsh Josepha Hale, whose Godey's Lady’s Book was the first mass-
arculaton magazine for women, acred as an arbiter of taste mot only in farnitare,
clothéng, and food but also m sentiments and ideas. Upon reviewing the sentimental
literature read in maddle-class homes, Nathaniel Hawthorne was not the only “seni-
ous™ writer to deplore a beerary marketplace dominated by “a damned mob of
scribbling women.®

Hawthorne certainly had ecomomic reason for complaine. Sestimental novels
written by women outsold by wide margins his Scarlet Letter and Howse of Seven
Gables; Ralph Waldo Emerson’s essays; Hemry David Thoreau's Waldew;
Herman Melville's Moby Dick; Wak Whitman's Leaves of Grass; and other
works of the American Renaissance of the 1850s. Susan Warner's The Wide,
Wide World broke all sales records when it appeared in 1850, Harriet Beecher
Stowe's Uncle Tom's Cabun (1852) beoke the records set by Warner. In 1854,
Maria Cummins’s The Lamplighter (the direct targer of Hawthorne's lament
about scribbling women) took its place as the third of the monster best sellers
of the carly 1850s,

These sentimental novels wpheld the new middle-class domesticity. They
sacralized the middle<lass home and the trials and triamphs of Christian
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women. In sentimental domestic fiction, women assume the role of evangelxal
mimisters, demonserating Chrissian hving by precept, example, and moral persua-
sion. Female moral influence, wiclded by woenen who had given themselves 1o
God, » at war with the male world of politics and the marketplace—areas of
power, greed, and moral compronuse. Although few seanmental writers shared
the views of the feminist Margaret Fuller, they would have agreed with her on
the place of religion in women's lives. “[ wish women to live first for Gods
sake,” she wrote, “Then she will mot make an imperfect maa her God, and thus
vek to idolatry.”

Popular sentimental novels were bot, as Hawthome and his friends beleved,
frivolows fairy tales o which housewives retreated from the real workd. They
were subversive depictions of a higher spiritual reality that would move the femi-
mine ethos of the Christian home 1o the center of cmllzanion. That vision drove an
arganized publc assaalt oa irreligion, drunkenness, prostitution, skivery, and other
practxces and institutoms that substiteted passion and force for Chrstian love, an
assaudt that ried 10 *domesticate™ the world and shape # in the mmage of the
mddleclass evangedcal home.

THe Pran Peorte oF THE NORTH

Froen the 18305 anward, northern maddic-<lass reformens proposed their religrous
and domestic values as 3 sanonal cultare for the United States. Even mn their own
region, however, most people repected ther cultural Jeadensbap, The plain folk of
the North were 3 varied lot: sertders in the lower Narthwest who romained cultur-
ally southern; hill.country mortherners who had expenenced little of what thor
meddie <lass cousans called “progress™; refugoes from the countrysade who had
taken up urban wage labor; and increassng thouwsands of Insh and German imeni-
granes. They dd share a coltural comervatsm-—often grounded in the radinonal,
father<entered family—that rejected sentimentalism and reformast ecligion out of
hand. As often as not, that cosservatism was grousded o religious values that
were very different from those of the new maddle class,

The Rise of During the Amencan revolubomary ora, sEate comstgutions
Democratic withdrew government support from religion, and the First
Sects Amendment to the US. Comtitution dearly prescnbed the

separation of church and the national wmate. Reduced 10
their own sousces of suppor, the established churches—Congregationslism in
New England, the Church of England (remamed Episcopalianism) i the South
20d much of the mid-Atlantic—went o decling, In 1780, neardy all of the 750
Congregatonal churches in the United States were in New Eagland. In the next
40 years, although the sation’s popelanon rose from 4 milbon to 10 million, the
namber of Congreganonal cherches rose oaly o 1,100, Ordinary women and
men were leaving the churches that had domenated the relggious life of colonial
America, sametimes ndiculing the learned clergy as they departed. To many elites
i the former established churches, it seemed thar the repablic was plunging mto
atheism.
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They were wrong, The collapse of the established churches, the social disloca-
1008 of the post-revolutionary years, and the increasingly antiauthoritarian, dem-
ocrati sensibilities of ordinary northerners provided fertile ground for the
growth of new democratic sects. These were the years of camp meeting revival-
ism, years in which Methodists and Bapeists grew from small, half-organized
sects into the grear popular demominations they have been ever since. They were
also years in which fiercely independent dropouts from older churches were put-
ting together a loosely organized movement that would become the Disciples of
Christ. At the same time, ragged, half-educated preachers were spreading the Uni-
versalist and Freewill Baptist messages in upcountry New England, while in wese-
ern New York young Joseph Smith was receiving the visions thar would lead 1o
Mormoaism,

The resule was, first of all, a vast increase in the variety of choices oa the
northern religious landscape, but within thar welter of new churches, the
fastest-growing sects shared a roughly uniform democratic style. First, they
renounced the need for an educated, formally authorized clergy, Religron was
now a matter of the heart and not the head, Crisis conversion {understood in
most churches as spiritual transformation that resulted from direct experience
of the Holy Ghost) was a necessary credential for preachers; a college degree
was not. The new peeachers substituted emotionalism and storyrelling for Epis-
copal rirual and Congregational theological dectures. Stories attracted listeners,
and they were harder for the learned clergy to refute. The new churches also
held up the Bible 25 the one source of religious knowledge, thus undercutting
all theological knowledge and placing every literate Christian on a level with the
best-educated minister. These tendencies often ended in Restorationism—the
belief thar all theological and institutional changes since the end of biblical
times were man-made mistakes, and that religious organizations must restore
themselves to the parity and simplicity of the church of the Apostles, In sum,
this Joose democratic creed rejected learning and tradition and raised up the
priesthood of all believers.

Baptists and Methodists were by far the most successful at preaching 1o the
new democranic andience, The United Seates had oaly 50 Methodist churches in
1783; by 1820 at had 2,700. Over those same years, the number of Baprist
churches rose from 400 o 2,700. Together, in 1820, these two denominations
outnumbered Episcopalians and Congregationalists by three 1o one, almost a
reversal of their relative standings 40 years earlier. Bapeists based much of their
appeal in Jocalism and coogregational demsocracy, Methodist success, on the
other hand, entailed skillful national organization. Bishop Francis Asbury, the
bead of the church in its fastest-growing years, buikt an episcopal barecawcracy
that seeded churches throughout the republic and sent circuit-riding preachers
to places that had none. These early Methodist missions were grounded in self-
sacrifice 1o the point of martyrdom. Asbury demanded much of his itinerant
preachers, and until 1810, he strongly suggested that they remain celibate. *To
marry,” he said, "is 10 Jocare.” Asbury also knew that married circuit riders
would leave many widows and orphans behind, for hundreds of them warked
themselves to death, Of the men who served as Methodist itinerants before 1819,
at least 60 percent died before the age of 40.
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From seaport cities to frontser settlements, few Amencans escaped the soend of
Methodist preacheng = the carly 19th century. The Methodist preachers were com-
moa men who spoke plaimly, lissened carefully to others, and carned hymnbooks
with simple tuses that anyone could sing. They also, particalarly in the carly
years, shared rraditional folk belsefs with their humble focks. Some of the eardy cir-
cutt nders rebed heavily on dreams; some could predict the futwre; many visated
heaven and hell and returned with full descripeions.

In the end, bowever, it was the hopetulness and simplioty of the Methodist mes-
sape thar anracted ordinary Amencans. Even more than Finaey (a Presbyteran), the
Methodists repected the old terroes of Calvinist determinesen and tasught chat although
salvanon comes only through God, men and women can open themselves to divine
grace and thus play & decmave role i their own salvanon. They also taught that a
godly life s a gradual, lifettme growth in grace, thus allowing for repentance
for minor, and sommetimes even major, lapses of faith and behavior, By granting
responsability (one might say sovereigney ) 1o the individual believer, the Methodists
established their democratic credentials and drew hundreds of thoesands of
Americans into their fold,

C lomgmge wvwny

MAP 10.1 Growth of American Methodism, 1775-1850

This 5 2 county-bycourty map of the ree of American Methodsm from the Revolution
trough the eve of e Chvi War. In 1775, Methodam was slmost norexatent in British
North America By 1850, the Methodints were the largest Protestant denomination in the
Unitad Sttes, and they were vuly a nationd faith: There were Methodist churches in
simost every courtty In the country



The Plain Pecplo of the North. 343

The Providential  Northern plain folk favored churches 3s doctrinally vaned
Worldview s the people themsclves. These runged from the voluna.

ristic “free grace” doctnnes of the Mcthodises 1o the iron-
bound Calvinism of most Baptists, from the fine-tuned hierarchy of the
Mormons to the ncar-anarchy of the Disciples of Christ, They included the
most popular faiths (Baprists and Methodises came to contain two-thirds of
America’s professing Protestants), as well as such smaller secrs as Hacksite
Quakers, Universalists, Adventists, Moraviass, and Freewill Baptsts. Yer for
all their diversity, these churches had mmportant poimts in common. Mow
shared an evangelical emphasis on individual experience over charchly authority.
Most favored democrate, bocal comtrol of relagious life and distrusted ootside
organaation and religous professionalism. They also rejected middie<lass
optimam and reformism, even as several of the groups emerged in the same
Burned-Over District of upstate New York as Finney and other peeachers of the
Second Great Awakening.

The most pervasive stram was a belief in providence—the conviction that
human history s part of God's vast and unknowable plan, and that all events
are willed or allowed by God, Middleclass evanmgelicals spoke of providence,
100, bat they seemed to assume that God™s plan was manifest in the progress
of market society and middle-class religron, Humbler evangelicals held 1o the
older notion that providence » immediate, mysterious, and unknowable, They
behieved that the events of everyday life are pares of 2 vast hlocprint that exists
only in the mind of God—and not in the vain aspirations of women and men,
When making plans, they added the cavear “the Loed willing,” and they
learned to accept misforrane with forticnde. They responded 1o epidemics, bad
crop years, aches and pains, dllmess, and early death by peaying for the strempth
to endure.

Sech providentialism lent ieself to millenndial thinking. Maddle-class evamge-
licals were postmillenniaists. They believed that Christ’s Second Coming
would occur at the end of 1,000 years of socual perfection brought about by
the mssionary conversion of the woeld. Ordinary Baptists, Methodises, and
Disciples of Christ, bowever, were premillennialists. They awumed that the
millennum would arrive with workd-destroymg violence, followed by 1,000
years of Christ’s rule on earth. Some morthern cvangelicals boldly predicred the
fiery end of the world, Prophees rose and fell, and thousands of people looked
for sigms of the approaching millenmium in thunderstorms, shooting stars,
eclipses, economic pamics and depressions, and—especially—in hines thar God
had placed in the Bible,

One avad stadent of those hints was William Miller, & Vermont Baptist who,
after years of systemanc study, concladed that God would destroy the world dur-
ing the year following March 1543, Miller poblicized his predictions theoughous
the 1830s, and near the end of the decade the Millerites (as his followers were
calied) accumulated thousands of believers—most of them coascrvative Bapeists,
Methodises, and Disciples in hillcountry New England and in poor neighbor-
hoods in New York, Ohso, and Michigan. As the end approuched, the belevers
read the Bible, prayed, and attended meeting after mecting, A publicist named
Henry Jones reporred that a shower of meat and Blood had fallen on Jersey Ciry,
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and newspapers p ablsshed ssores alloging that 1he Mallentes were imsane and sex
ually boomtiows., Some, the press reported, were sewing “ascenson robes™ n
which they would rse straght to heaven without passing through death,

When the enxd of the vear—March 23, 1844—<came and wenz, most of the
behevers guwedy returned o thos churches, A commatied remaant, however,
'As;( the fauth J.’»J by the 1560% founde Jd the Seventh-Day Adventast Church, The
Millerite movement was 2 resminder that hundreds of thousands of northem Protes
wans continoed to believe that the God of the O Testament governed everyrhing
from bee stimes 1o the course of human hstory, and that one day he would destroy

the world i fire and hlood.

Famity and Bapeists, Methodists, Daciples of Chnst, and the smaller
Socloty popalar sects evangelized primanly among persons who had
been bypassed or hurt by the Marker Revolution, Many had

been reduced to dependent, wapocarning starus. (thers had beconw marker
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Barmens of wrban storekoepers or master workmen; few had become rich, Their
churches taught them thar the tempranons of marker society were at the center of
the woeld they mest repect,

Often their rhetoric turmed to cnincism of market sosiety, ity institutions, and

the

Cuatfquudodmhnrks.hnhndthaeaswmd\cmyof
Phaladclphia, and the study of chemistry, The Bapeist millenarian William Miller
expressed his hatred of banks, wnurance companies, stock jobbing, charered
monopolies, persanal greed, and the city of New York, la shorr, what the evangdl-
xal middle class ddentified as the march of progress, poorer and more conserva-
tive evangelicals often comdemned as a descent im0 worldliness that would
almost certamly provoke God’s wrath,

Members of the popular sects often held o the patriarchal famuly form in which
they had been rassed, and with which both the Market Revolution and middle-class
domesticity scemed at war, Hundreds of thousands of northern Protestanes consid-

For some, religions comversion came at a point of crisis in the tradinonal fam-
lly..Wl'nn Miller, for example, had a soect Calvinist upbringsng in a famdy in

actsons that deeply wounded b parents, When b father died, Miller was sericken
with geilt. He moved back to his hometown, took up his family duties, became a
leader of the Baptist church, and (afrer reading 2 sermon entithed “Parental Duties” |
began the years of Bible seudy that resulted in his world-ending prophecies. Alexan-
MC&M«!M&:M&MWO‘MMMM

be debated the freethinking socialist Robert Owen befoee a large audi-
iachr Methodist meetinghouse i Cincimnan m 1828, He sonsted that his
ste-haired facher (2 Scots Presbytermo mminister) stand im the palpie abonve the

g;ez

The Emergence  Over the long term, the most succossful relgpous groap o
of Mormonism mkmhhm@%tbmm&ﬂuuhd

Joun Chrst of Latter-Day Saimts (also konown as the
Maormon Charch). In 1827, accordsng to the group’s fouader and prophet, Joseph
Senith, the Angel Maroni led him to goklen plates near his familly's farm ourssde
Palmyra, New Yoek. Senith erambated the plates im0 The Book of Marmon,
which, together with the Old and Now Testamenes, became the hasis of 3 pew
MmMo{hﬁwmn&tbmdnmmmm
the Hebrews, who had sailed o North Amenca long before Columbes. They
-epcc.vmlcuhhuxymdammudrdmhpm&xd.adjm
visited themn following his crecifixion and resurrection.

EECE
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In 1830, Soseh peioted 5,000 copies of The Book of Mormon and founded the
Moemon Church. Like other eelygious groups of the era, s organization counsered
the weakening of patriarchal authority and other socsl desraprons comnected o
the Market Revolution. The church was ruled, not by professiosal clergy, bus by
an elaborate Lay hierarchy of adult males. On top sat the father of Joseph Smith,
who was apponted Patrarch of the Charch. Below him were Joseph Smath and
his brother Hyrum, who were called Fuss and Second Elders. The hierarchy des-
comded theough a succession of male authormes that fimally reached the fathers of
houschokds, Smith claamed thar this hicrarchy ressoced the ancxne paesthood thar
had disappeared over the 18 conturics of greed and error that he labeled the Great
Apostasy of the Christian chorches.

The Mormon Church grew rapidly, claiming 8,000 members by the 18305,
Bt s inclusiveness and mew theology aroused suspicson and mtense hostibey
a&mmm-mmvwmmnhmm;wmm
U

A New Popurar CuLTure

Not all of the northern plain folk spent their tme i church. Parnculardy @ ates
and towns, they became both peoducers and consumens of 2 noareligions (some-
times irveligions) commercial popalar calture, The sports and shows attended by
noethern plain folk, like the churches they atended, were often grounded m an
antisentimental view of the world and i tradibonal forms of patriacchy and
masculiniey.

Blood Sports Urhan working-class neighbochoods were particularly fertile

ground for popular amusemenrs. Young workingmen
formed a bachelor subculture that conerasted with the piety and self-reseraing of
the middle dass. They onganized volunteer fire companies and militia umits that
spent moce time drinking and fighting rival groups than drillng or petting ou
fires. Gathering at firchouses, saloons, and street comers, they drank, joked,
boasted, and nurrured nocions of mankiness based on physical prowess and coal-
ness under pressare,

They also engaged m soxch “blood sports™ as cock fighneg, ratting, and dog
fighting, even though many states had laws forbedding soch activities, Soch
contests grew increasingly popular dunmg the 18505 and often were staged by
saloonkeepers doubling as sports impresarvos. One of the best known was Kie
Barns of New Yoek City, who ran Sporssman Hall, a saloon frequented by prize-
fighters, criminals, and thesr hangers-an, Behind the saloon was a space—reached
through 4 marrow doorway that could be defended aganst the polce—with
amimal pits and a sosall amphitheater that seared 250 bus that regularly held
400 yelling spectators. Although workingmen domimated the asdiences, a few
members of the old arstocracy who repected maddle-class ways also atended
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these events, In 1861, for isstance, 250 spectators paid as moch as $3 each w0
witness a fight besween roosters belomging o the prizefighter John Moerissey
and Mr. Genet, presidens of the New York Ciry board of aldermen, A newspaper
estimared bets on the event ar $50,000,

Boxing Prizefighting emerged from the same subserrancan culture

that sustamned cockfighss and other blood sports. Thas
spoee, imported from Beiain, called for an enclosed ning, clear rules, comermen,
a referce, and a paying andience. Boxing's populanity rose dariog the 1840y and
1850y, a time of increasing immigration and violence in poor Gty neighborhoods.
Many of the fighters had clone ties with ethnic-based salooms, milicia eniey, fire
companies, and street gangs such as New York's (Irish) Dead Rabbits and (native)
Bowery B'hoys, and many labored ar occupations with a pecublarly echaic base.
Some of the best American-born fighters were New York Cicy burchers—a
licensed, privileged trade from which cheap imsmgrant labor was systemarically
excluded. Butchers usually finished work by 10 a.m. They could then spend the
rest of the day idling at a firchouse or a bar and often were promnent figures in
neighborhood gangs. A prizefight between an American-bomn butcher and an Irish
day laborer would attract a spirited audsence that enderstood ies class and ethnic

meaning.

An American In the 18th and early 19th centuries, all American theaters
Theater were in the large scaport cites. Those who anended were

members of the urban elite, and acarly all of the plays, man-
agers, and actors were English. After 1815, new theaters and theater speang up
pot only in New York and Philadelphia but also in dozens of ocher new towns,
while traveling troupes carried theatrical performances to the smallest hamlets.
The new theaters catered to male, largely plebeian audiences. Before 1830, the
poocer theatergoery—acarly all of them men—occupied the cheap bakony seats
(with the exception of the second bakony, which was reserved for prostiruces);
artisans and other workingmen flled benches im 1he groend.floor area known as
“the pue®; wealthier and more genteel patrons sar i the boxes. Those sitting in the
pit and bakony joined m the performance: They ate and drank, talked, and
shouted encouragement and threats to the actors. The genceel New Yorker
Washingron Irvieg lamented the “discharge of apples, nuts, and gingerbeead” fly-
ing ous of the bakonics.

As time passed, rowdyism turned into viodesce, Working-class theatergoers
protested the elegant speech, gentemanly bearing, and understated perfor-
mances of the English actors, which happened to maech the speech, manners,
and bearing of the American urban elite. Protests were directed not only at
the English actors but also at the ladies and gentlemen in the orchestra who
were seen as adherents of an aristocratic Eaglish calrure unsuirable in & demo-
cranc republic,



348 Onapter %0 Toward an Ameccan Culture. 18151850

The first theater ot occurred in 1817, when the English actor Charles Incledon
refused a New York sudience’s demand that be stop what he was doing and sing
“Black-Eyed Susan.* Such assaults grew more common even though separate thea-
ters began to offer separate kinds of performances for rich and poor. The viokence
culminated in the nivaley between the American actor Edwin Forrest and the
English aceoe William Charles Macready in the 18405,

Plavhouses that catered to working-<lass audiences continued to featore
Shakespearean tragedies (Richard 111, played beoadly and with a lot of sword-
play, was the favorite), bat they soon shared the stage with wocks written in the
American vernacular, The stage “Yankee,”™ rustic but shrewd, appeared at this
tiene, and so did Mose the Bowery Bhoy, 2 New York volusteer fireman who
performed feats of derring-do. Both frequently appeared in opposstion to well-
dressed characters with English accents. The Yankee outsmarted them: Mosc
beat them wp.

Minstrolsy The most popalar farm of theater was the Backface minstrel
show. These shows were blatantly racist, and they were the
MWthMd@MIMmI“&m

imstrel shows developed a form that every theatergoer knew by hean, The
lasted am hour and a half and were presented in three sections. The first
comsisted of songs and dances performed in & walkaround, i which the audsence
was encouraged to clap and sing aloag. This was followed by a losger middle
section i which the company sat in 3 row with a characeer named Tambo at
one end and a character named Bones at the other (named for the rtamboarine
and bones, the instruments they played), with as interfocutor in the middle, The
Tambo character, often called Uncle Ned, was a smpleminded plantation slave
dressed in plain clothing. The Bones characrer, usually called Zip Coon, was a

ence could sing along and laugh at the right places

The minstrel shows introduced African American soog and dapce—m toned-
down, Europeanized form—eo audiences who would mot have permited black
performers on the sage. They also reinforced racal sterectypes that were near
the center of Amencan popalar culture. Finally, hiding bebind black masks, min-

performers avoided.
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Yollow-Back Novels. Hew are two pulp Sction s of $he 18405 an entc novel sout
e “amaus and Mwly” Mary Aon Temple and 2 cnime siovy stou! robbenes and muwrders
Commtied Dy the Famale Land Prnte™—mol 2w knds of women ancowmaed i mickfle-
clasy sentrments’ Achion

Novels and the Few of the commodities made widdy available by the
Penny Press Market Revolution were more ubiguitous than newspapers

and inexpensive books. Improvements in printing and
papermakiag enabled entreprencurs 1o sell daily acwspapers for a penny. € heap
“stocy papens™ became available = the 1830y, “yellowback™ fiction in the
18405, and dime novels from the 1850y onward. Although these offerings were
distribuced throughout the North and the West, they found their first and largest
audicnce amOng oty workers.

Mass-audsence newspapers were heavily spiced with sensaponalnen, The
Phaladelphus Gazette in late summer 1829, for lestance, treated s cager readers to
the following: “Female Chald with Two Heads,” “Bats,”™ “Another Shark,™ *More
Stabbeng,™ “Fishes Travelling on Land,” “Dycadiul Seeam Boar Disaszer,” *Raffling
for Babies,” “Combat with a Bear,™ “Lake Serpent,” “Amocious Murder,” and
moch more. Henry David Thoreau commented oa the “startling and monstrous
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events as fill the daily papens,” while his friend Ralph Waldo Emerson reported that
Americans were “reading ol day murdens X railroad accidents.” These sensanonal
stovies poeerayed a haunted, often demonic nature that regularly produced mon-
strosities and ruined the works of humankmd, #s well 45 2 human nature that,
despite appearances, was often deceptive and depraved.

Workimg-class readers discovered 2 vmularly wntrusiworthy woeld s cheap i
vhon. George Lippard's The Quaker City (1845} sold more than 200,000 copies =
six years, making it the bestselling American book before the sentimental Bockbus-
ters of the 1850y, The Quaker City was a fictional exposé of the hypocrivy, lust,
and cruehty of Philadelphoa’s cutwandly genteel and Chewtian chee. Lippard and
other adventure writers (whose works accounted for 60 perceot of all Amencan fic-
tion tites published besween 1831 and 18607 indulged i 4 pornography of vio.
kence that included cannibalism, blood drinking, and murder by cvery imaginmable
means. They also dealt with sex in unprecedentedly explicie ways, imtroducing read-
ers w0t only 1o seduction and rape bot also to transvestitmm, child pomography,
necrophilia, miscegemation, groap sex, bomosexuslay, and—perhaps most shockiag
of all—women with crinunal minds and msatiable sexual appentes. The scenes of
goee and sexual depravity were prosented voycurically—as sclf-oghteoss exposes
of the perversions of the rich and powerful and wories of the Founders” Republic
trampled upan by a vicous ehae that pectonded vietue bur lived only for i
appetites,

Popalar fictioes—Hike most popular plays and mech of what went an in blood
sports, the prize rng, and the penny press—were melodramatic conteses berween
Maﬂdﬁdm&aﬂmmmmofu@lﬁmhw
the background of all human acton, and heroes met a demonic woeld with courage
and guile withour hoping 10 change #. Melodramatic heroes frequently ackmowl-
edged evil in themselves whale claimimg moral saporsority over the hypocrites and
frands that governed the world. A murderer s Ned Buntlines Ghals of New
York [1850) remarks, "There in't no real wirse |virtoe] and bonesty nowhere,
‘cept among the porfossonal dishonese.™ By contrast, in middle<kass senti
movels, the aniverse was henign; goox) could be permured, and evil could be defeated
and tramsformed, Harnet Beecher Seowe's slave driver Simon Legroe—the best-
known villain in American liteeatare—is evil not becasse of a natwral disposinon
toward evil, bot because he had heen depenvad of 4 mother's love during childhood.
The workd, in Stowe's view, could be nurtured nto being good. Most northern
plain folk (whether they favored church or popular entertainments) dud mot want
to fix an imperfect and often chaote world. They wansed only 10 live decontly and
beavely within o,

FamiLy, CruncH, AN NEIGHBORKOOD!
Tre White ScumH

The southern states expenenced cultural transformations of a more conserva-
tive nature—tramsformations grounded in persistent localism, i the father.
centored family, and in the pervasive influence of a traditionalime cvangelwal
Christansty,
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The Boginnings  In the firss third of the 15th century, evangelical Procescant-
of the Bible Belt  ism and revivalssm of the Second Great Awakening trams-

formed the Sowth nto what it has been ever sinces the Bible
Belt. That transformaron bogan when poor and middling whites found spirirual
alternarives 10 the culture of the gentry—to their formalistic Episcopalianism,
their love of luxury and display, and their cajoyment of money and power. Early
southern Baptists and Mcthodists demanded a crisss conversion followed by a life
of piety and a rejection of what they called “the world.” To no small degree, the
world was the economic, cultural, and political waorld controlled by the planters.
James McGready, who preached in rural North Carolina in the 1790, openly
condemned the gemry: “The workd is in all their thoughes day and night. AN
their talk is of corn and robacco, of land and stock. The price of merchandise
and negroes are mexhastible themes of conversation. Bus for them, the mame of
Jesus Bas no charens; it is rarely mentioned unless to be profaned.” This was dan-
Wu&.uMchdylumdwhnm:o&um*MhonutﬁM
one of his outdoor meetings, tipped over the benches, set the altar on fire, and
threatened to kill A Ve

Southern Baptwts, Mcthodists, and Presbyterians spread their message dur-
ing the awakening through the camp meeting, and this 100 was wubversive of
southern social distsnctsons, Though s onigins strerched back into the 18th cen-
tary, the first full-blown camp meeting 1ook place at Cane Ridge, Kentucky, in
1801, Here the anmual “Holy Feast,” a three-day communion service of Scots:
Irish Presbyterians, was transformed into an owtdoor revival ar which hundreds
expersenced conversion under Presbyterian, Methodisz, and Bapeist preaching.
Estimates of the crowd at Cane Ridge ranged from 10,000 o 20,000 persons.
Some converts fainted, others jerked uscontrollably, and a few barked like
bp.and&mvmuyukmhmwwnaemm&ﬂqm
women and men, whites and blacks, rich and poor, momentarily Murring social
hierarchy in moments of profound and very public eeligious custasy. A witness 1o
a later camp mecting recounted that “to see a bold and courageoss Kentuckian
(undaunted by the horrors of war) tuen pale and tremble ar the reproof of a
weak woman, a litle boy, or a poor African; to see him sink down in deep
remorse, roll and 1oss, and gnash his teeth, till black in the face, entreat the
prayers of those he came 10 devour ... who can say the change was not supernat-
ural?™ Southern white men, even when under religions conviction, sometimes
resiserd this loss of maseery and self<ontrol. Ope preacher remembered a *fine,
strong, good-dooking young man™ who fels himself giving in to camp meeting
preaching. He “found no relief ansil he deew a large pistole out of his pocket,
with which he intended 1o defend himself if any one should offer to speak to
him on the subject of religion.”

The early southern evangelicals imtated and angered the edite and white men
generally, for they seemed 10 question not only worldliness but also the whire
male dominance that held the southern world together. The conversion of wives
and children inot to mention slaves) could trouble soathern families; the conversion
of whige men could render them “womsanish,™ The govemors of southern farms and
southern families, however, had little to woery about. The Baptises, Mechodists,
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and Presbyterians of the South, though they never stopped radlng against greed and
pride, found that they could conguer the South and live comfortably with 2 system
of fixed bicrarchy and God-given social roles—with slavery and father-dominated
famadies in partwular,

Slavery and Slavery became a major case in point. For a brief period
Southern after the Revolution, evangelicals josned with an elite
Evangelicals minority of slaveholders to oppose slavery. Methodwts and

Bapeises preached to slaves as well as to whizes, and Bishop
Francis Asbury, the principal architect of Amenican Methodism, admired John
Wesley's statement that slavery was against “all the laws of Justice, Mercy, and
Truth.® In 1780, a conference of Methodist preachers ordered circuit riders
to free their daves and advised all Methodists 10 do the same. In 1784, the
Methodises declared that they would excommunicate members wha failed to free
their slaves within two years. Many lay Metbodists took the order seriously.
On the Delmarva Peniasula (Delaware and the Eastern Shore of Maryland and
Virginia), for mstance, Methodise converts freed thousands of slaves in the late
18th century.

The period of greatest evangehical growth, however, came during the years in
which the South committed irvevocably to plantation slavery, As increasing
nambers of both slaves and slave owners came within the evangehcal fold,
the southern churches bad to rechink their position on human bondage. The
Methodists never carried out their threat o excommumicate skaveholders, and in
1816 confessed, “little can be done to abolish the peactice so comrary to moral
justice.” Similatly, the Bapeists and Presbyterians pever tramslated their antislav-
m-mw.amuymo.«mmmm»mmmm.
tnstead of demanding freedom for slaves, they suggested, as the Methodist James
O'Kelly put it, thar slave owners treat slaves as “dear brethren i Christ.™ After
1830, with much of the planter elite converted 1o evangelicalise, this would
evolve into a full-scale effort to Christianize the instutution of savery,

Gender, Power,  Southern white men, yeomen as well as planters, distrusted
and the the carly evangelicals for more than their views on slavery.
Evangelicals The preachers seemed even more grievously mustaken about

white manhood and the integrity of white famiies. Souther-
pers were localistic and culturally comservative, They distrusted outwders and
defended rural neighbochoods groended in the sovereigmy of fathers,

The carly evangelicals threatemed southern patriarchy, They preached individ-
wal salvation 10 women, chikiren, and slaves—often hinting that the “famly”™ of
believers could replace blood ties. Churches sometimes intervened in family dsputes
or disciplined family members in ways that subverted patriarchal control. Perhaps
warse, muny of the preachers failed 10 act out the standards of souther manhood
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m their own lives. James McGeeady and other camp mecting preachers often faced
hocklons and rowdies and quictly took thor beatings, which violared the southern
motions of male hosor,

As they had with slavery, southeen cvangelicals came to reems with the
notons of manhood and the Bbercentered families of the South. The preachers
learned to asscrr traditional forms of manbood. Their fathers and often them
scives, they said, had fooght the Brinish and Indsans heroically. They revealed
that they had ofren been grear drinkers, gamblers, fighters, and formacators before
submittng 10 God, and they also began fighting back when attacked. Peter Casr
wright, who conquered moch of Kennacky and southern Hinois for Methodymm,
walked om many occasions out of the pulpit to confromt hecklers. and punched
more than a few of them. The preachers also made it clear that they would pose
no threat to the authority of fathers, They diouraged the excesses of female and
juvenile prety. Ar the same tme, church disciplinary cases involving adubtery,
wife beatnng, private drunkenness, and other offenses comenitted within families
became mvore and more rare
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Roligious More fundamentally, cvasgelcals ophedd the southern
Conservatism world of fixed hserarchy and God-given social roles, and

their churches reinforced Jocabus neighborhoods and the
parsiarchal famddy. Some southern communities began when 2 whole congregaton
moved onto new land, Others were seetied by the chain migration of brothers
and coasins, and subsequent revivals spread through family networks. Rural o
lasoa limived most househodds 1o the own company during the week, but on
Sundays church meetings unized the neighborhood’s duster of extended families
im0 a community of belsevers. In most acighborhoods, social connections seldoen
extended bevond that, The word “church™ referred ultimasely 1o the worldwide
community of Christians, and the war between the “charch™ and the “world”
referred to 4 cosmic history that would end in millenmial fire, But in the
&r»&yuo&tﬂn&md«&uﬂc&u&:ﬁ.d&&wﬂu&uﬁel«d
congregation and the world was local sins and local simners. Churches disciphined
members for such warldly practices as drinking, gambling, dascng, swearmg,
fomication, and aduleery.

Southern evasgelicalism rested on the sovereigney of Ged, a comvction of
human imperfection, and an acceptance of disappomntment and pain as part of
God's grand and snknowable design. When the young soo of a plster famdly
died, his mother was certain that he died becawse his pasents had loved him more
than God: “Bot God took him for he saw he was oar idol.™ Francis Pickens of
South Carolims Jost his wife and chald, and wrote, “I had almost forgoe there was
2 God, and now 1 stand the scanered ... and blasted monument of bis st wrath.™
It was a far cry from the middle<chass Nonh's sentimentalism and the romanti,
redempeive deaths of childeen in sentimental fiction,

Within this flawed and dangerous woekd, patniarchal socal rdanons were
crucial to Chrstian kving. Southerners revered the patniarch and slavebolder
Abraham more than any other figure in the Bible, and Jobn C, Calhoun would
proclaim “Hebrew Theocracy™ the best goverament ever expenenced by buman-
kind. The (ather must—like Abraham—govern and protect has houschold, the
mother must assist the father, and the women, children, and slaves must faichfully
act out the duties of their stations. Erernal salvation was possible for everyone,
bt the saved lived our thewr godbnes by strivisg 10 be good motben, good
fathers, good slaves. By the same token, 3 Christian never questioned his or her
God-given socal role.

Pro-Slavery In revolutionary and cardy naponal Amerxa, white souther-
Christianity ners had been the mose radical of republicans, Jeflersonian

planter-pobocians led the fights for cqual rghty and the
absolute separation of church and state, and southern evangelicals were the carly
republic’s staunchest opponents of slavery. By 1830, however, the South was an
increasiogly comscious minority withen a democranic and capeealist nation. The
northern middle classes proclaimed a link berween matenal and moral progros,
identifymng both with individual ausonomy and universal rghts. A radical nosthern
prnoesty was agitating for the msmeduste abolinon of slavery.
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Sonnberners met this challenge with an “imellectisal blockade™ against outsde
publications and sdeas and with 4 moral and relgious defense of slavery. The Bible
provided plenty of ammunition. Southerners preached that the Chasen People of
the Ol Testament had been patrarchs and daveholders, and thae Jesas had lived
in a sociery thar sascsoned slavery and never cnticzed the institusson, Some minis-
ters clammed thar Nacks were the descendants of Ham and thus deserved enslave-
ment. The most common religious argument, bowever, was that slavery had given
millsons of heathen Afescans the priceless opportunity 1o become Christisns and 1o
live in a Chostian socery. Thornton Strimgfcllow, & Virginia Baptise minisser,
insisted thar “their conditon ... i now better than that of any equal sumber of
Laborers om carth, and is dady improving. *

Like their northern counterparts, southern clengymen applauded the material
nprovements of the age, but they insisted that moral improvement occarred only
when people embraced the nmeless truths of the Bible. The Soath Carolinian
William F. Hotson pat ie simply: “In religion and morals, we doubt all improve-
menes, 80t known to centam fishermen who lived eghteen bundred years ago.”
Northern notions of progress through individual kberation, equal sights, and
universal Christian love were wrongheaded and dangerous. The Presbyterian John
Adger asserted that eclanons of dominance and submission (and not “Barharisen
and personal savage mdependence”™) were uiterly necessary to both social and
mdividual fulfillment, and that the distribution of rights and responsibilicies was
unequal and God-given. “The oights of the father are natural, but they bedong only
to the fathers, Rights of property are natural, but they beloug anly to those who
have property,” and such aaural rights were coupled with the awesome dutics of
fatherhood and proprictorship. In the end, southern pro-sdavery intellecruals
rejected Jefferson's “selfevident™ equality of man; Edmund Ruffi, for instance,
branded thar passage of the Declaration of Independence as “indefersible™ as well
as “fabse and foolah.”

The Mission to By the 18205, southern evangelcalism had long since
the Slaves abandoned ity hostility toward slavery, and slaveholders

commonly attended camp mectings and revivals, These
prosperous comverns faoed conflicring duties. Their churches taught them rthar
saves had immortal souls and thar plantees were responsible for their spiricual
welfare. A planter on his deathbed 1odd his children that humane trestment and
religious imstroction for slaves was the duty of slave owners; if these were
neglecred, “we will have to answer foe the loss of their souls.” After Nat Turnet's
bloody slave revolr in 1831, missions to the slaves ook on new urgency: If the
churches were 1o create 4 Christian society i the South, that socicty would
have 10 iclude the slaves. The resule after 1530 was a concerted attempe to
Christianize the slaves.

To this end, Charles Coloock Jones, a Presbyrerian minister from Geonga,
wrote manuals on how to preach o slaves, He taught that no secessary conpection
linked soxial posinon and sperwual worth: There were good and bad slavehalders
and good and bad slaves. He abo taught, preaching from the Fpisthes of Paul
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{*Servants, obey your masters”™), that slaves mune accept the master’s authonty as
God’s, and that obedience was their priume religious virtoe. Jomes warned whire
peeachers never 10 bocome personally involved wath their shave listeners—to pay
1o attention to their quarrels, their complaints about their master oe abous thewr fel-
Jow slaves, or about working conditions on the plantanon. *We separate entirely
their religious from their civil condition,” be said, “and contend that one may be
anended 1o without mterfering with the other.” The catechism Jooes peepared for
daves included the guestion, “What did God make you foe?™ The answer was,
“To make a crop.”™

The evangelcal mission to the shaves was nor 2 complerely self-serving a it
may seom. For to accept one’s worldiy station, to be obedicar and dotiful withan
thar station, and to seck salvaton outside of this woeld were precisely what the
plantees demanded of themselves and their own famibes. An important goal of
plantation missions was to create safe and peofitable plantations. Yer thar goal
wias 10 be achieved by Christianszing boch shiveholders and slaves—a lesson that
some shaveholders keamed when they were expelied from thesr churches for nus-
treating their slaves. As for the saves, we have seen that they listened seloctively 10
what white missionanes preached, and twmed evangebcal Chnstanity into a robi-
gion of their own. The continued throughout the Second Geear Awakening, which
drew thousands of slaves into Methodst and Bapose churches. The shaves
roponded to the awakesing's democratizmg message even as they continued
adapt Christunity to African practices, often organaing their own senvwes beyond
white oversight,

Race

Amsericans in the first hald of the 19th century revised the racial order as well a8 the
ni‘;imand&muduohhmm.mAWmhdmmmd
thar Afncans belonged at the botrom of socety, but they amumed that othens
bedonged there as well In a colonial woeld i which many whites were mdontured
servants, tonants, apprentces, and workers who lived in their employens” homes,
where increasing numbers of blacks were formally free and many others were
hared out 2y semifrec, few Americans made righd dstinctions concerning the “natu-
ral” independence of whites and the “nataral” dependence of blacks, (All Ameri-
cans, after all, were colomial dependents of the Beitsh king.) The language of
colomial socxal divion separased gentiemen from the “maddling sor,” and rele-
gared the propertyloss and dependent to the “lower ordon™ of the “lower sor.”
While the betser-off whites were far from coloe blind, they wrote off poverty, disoe-
der, drunkenness, and noting as the work ot of blacks but of an wndiffcrentiated
substratem of “Negroes, sadlors, servants, and boys.™

Modern racism—the nothon thar blacks were 2 separate and hopeloaly infe-
rior order of bumankind—emenged from developments m the carly 19th century:
national independence and the crucial new distinction between Americans who
wore Otizens and those who were not, the recommutment to stavery in the Sourth,
and the making of what would be called “free labor™ in the Noeth, Whates who
faced lifetimes of wage labor and dependence seruggled to muake dignity out of
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that sitwation. At the same time, froed slaves eotered the botrom of & newly
defined “free labor™ socacty and tried to do the same. Wih pleaty of help from
the wealthy and powerful, whites succeoded in making white democracy our of
the rubble of the old patriarchal republic. In the process, they defined nonwhaes
s comtunonally mcapable of self-discipline, personal independence, and politi-
cal participation.

Froe Blacks There had been sizable pockets of davery in the northern

colonics, but revolutionary ideaksm, coupled with the grow-
iong belicf that slavery was inelficent, led one northern seate after another to abol.
ish i1, Vermone, where there weee almost no slaves, outlawed slavery s ity
revolutionary constitution. By 1804, every northern state had raken some action,
usaslly by passing laws thar mandsted gradual emancipation. The first of wach
laws, and the model for others, was passed i Pennsylvania in 1780, This law
freed slaves bom after 1780 when they reached their 28th birthday. Slaves bomn
before 1780 would remain slaves, and slave chikdren would remain skaves through
their prime working years. By 1830, only a handful of aging Macks remained
slaves in the Noeth,

Gradual emancipation dud oot sop at the Mason-Dixon Line, We have scen
that thowsands of Chesapeake slaveholders freed thesr slaves in the decades follow-
ing the Revoluton, Vinginia wriomly considered abolshing stavery outright. In
1832, & Virgina constirutiona] convennion argued the quostion of immediate eman-
apaton by state law. With the western counties supporting abolition (bt insisting
that freed blacks be transported from the state) and some of the castern, davehold-
ing countics threatening 1o secede from the seate if abolition won, the convention
rejected emancipason by a vote of 73-58, la the Deep South, where skavery was a
big and growing business, whites did not talk sbout emancipation. They assemed
that davery was permanent, and that the only proper status for blacks was bondage
andl submyission o whites,

From Vinginia oo north, the risiag population of frec blacks gravitated to the
cities and towns. Despite the flood of white immigrants from Europe and
the American countryside, African Americans constituted a sizable minocity in
the rapidly expandimg cities. New York Ciey's black population, 10.5 percent in
1800, was sull 8.3 percent in 1820, Philadelphia, the haven of thousands of
southern refugoes, was 10,3 percent African Amerscan in 1800, 11.9 percent in
1520,

Blacks in the seaporss rended to take stable, low-paying jobs. A few Became
successfol (occasionally wealthy) emtrepeencurs, while some others practiced
skilled trades. Many took jobs as wairers or porters in hoeels, as merchant sea.
men, s barbers, and as servants in wealthy families, Others worked as dockwor-
lmuﬂhburm&modmshwmdulminmwim.mdnmm
their own carts and borses, or food vendors in the streets and in basement shops.
(In New York, oyseers were a black manopoly.) As never before, free black faces
and vokes became parts of the lasdscape and souadscape of oties and towns—
hawking bomermilk, hot comn, and oysters, talking and laughiog in the streets,
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yostling their way through city crowds. More than a few whites were disturbed.
The New York journakst Mordecas Naah, like many other ele whises, had
expected froed slaves 1o be graveful and deferemtial 1o thew former masters, but
“instead of thankfulness for their rodempoion, they have become impudent and
offensive beyond all precedent.”™

African Americans with money established businesses and imstitutions of
their own, At one end were black-owned gambling houses, saloons, brothels,
ovster cellars, and dance halls, which often served a mixed cheotele, At the
other end were institutions baile by selfconsciously “respectable™ free blacks
Most promanent amoag these were churches, which sprang up wherever African
Americans lived. In Philadeiplua, black preachers Richard Allen and Absalom
Jones rebelled against segregated scatng i St. George's Methodist Church
and, in 1794, founded 1wo separate black congregations. The Alrcan Method
st Episcopal Church grew from Allen's church, and cstablished itwelf av a
manons! denominaciom in 1816, Sustamed by the n.lr..;t:u.l‘ fervor of the
Second Great Awakening, black evangelical churches proliferated m the Noeth,
promoting 4 liberating faith and the abolition of slavery. The membership of
the African Methodst Episcopal Chusch reached 20,000 by the 1850s. Schools
and redief socictios. wually sssocsated with churches, also grew guickly. Black
Masoaic lodges artracted hundreds of members. Many of the churches and
social organizations took sames that proudly called up the blacks” Afrxcan on
gins. Il Phaladelphia, for imstance, there were African Methodists, Abyssinan
Bapeists, the Daughrers of Erhsopia, the African Dorcas Society——to name only
a few. Not only their names and actvities bur thesr presesce as Black-owned
buildings filled with respectable former slaves caught the attention of thewr
white and black neighbors. It was from this matrix of black businesses and
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institutsons  thar  black asbolinionists—David Walker o Bostos, Frederck
Douglass in New Bedford and Rochester, the wminerant Sojourner Truth, and
many others—would emerge 10 demand abolition of slavery and equal rights
for black citizens.

The Beginnings  In post-revolutionary Amernica, the most important social and
of Modern pobeical distincrion was sot between black and whise or rich
Racisen and poor. It was between the heads of independent house-

holds and the women, slaves, servanes, apprentices, and
others who were their dependents. Wage labor and tenancy reduced the aumber of
northern whites who were, by tradibonal measures, independent. They fought that
threat in a namber of ways: Their skills and labor, they said, constitueed a kind of
property; their manhood conferred judgment and strength and thus independence.
These were assertions of worth and independence thar had listhe to do with the
ownership of property, In ways that were sometimes subele bur just 25 often brutal,
they often made those assertions ar the expense of African Americans. Along with
the value of thewr labor and their manhood, white men discovered the decisive valoe
of whiee skin.

Whites in the carly 19th centary began refusing to work alongside blacks, and
some of the carliest and most decisive racst assaults came when whites asserted
thew comtrol over some occapations and relegated Blacks 1o ochers. They chased
blacks out of skilled jobs by pressuriag employers to discriminare, and often by out-
right violence, As a result, African Amenicans dsappeared from the skilled trades,
while many unskilled and semiskilled blacks lost their jobs on the docks and in
warchouses. In 1834, a Philadelphian repormed that “coloced persons, when
engaged in their usual occupanions, were repeatedly assasled and maltreated, usually
on the [waterfront], Parties of white men have imsisted that no backs shall be
employed in certain departments of labor,” And as their old jobs disappeared,
uthmmoalbcndu&dm&nnb&m:mmwh
facrories.

Even whites who remained in positions of personal dependence (servats, wait-
ers, and other jobs that wore comeng to be defimed as “Black™ work) refssed the
signs and binguage of serviliry, White servanes refised 1o wear livery, which became
the wniform of black servants of the rch, Whites also refused 1o be called
“servants.™ As early as 1307, when an English visitor asked a New England servant
for ber maseer, the woman replied that she had ro master, “1 am Mr.___ ‘s belp,*
she said. “I'd have you know, maw, that | am no serevmt; none but megers are
sarvamty.” There was trouble off the pob as well, As cardy as the 17905, whites had
discupted Afrwcan Amencan charch meetings, and they froquently attacked black
celebranans of northern emancipation and Haitun independence. Black neighbor-
hoods and institations came usder increasing sttack. [n the late 15205 and carly
18305, every northern city experienced asniblack rioting. In 1829, white mobs
destroyed black homes and businesses in Cincnnati, Hundreds of blacks fled that
cry for Canada; many others sought refuge in slaveholding Kentucky, Between
I528 and 1849 in Phdudciphia, ssmmening racial sessions betwoen blacks and
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working-<class whites erupted into five sprawling race rioes that wrecked black
churches, businesses, and homes.

Above all, white populists prosounced blacks unfit to be citwens of the repul-
lic. Federalists and other upper-class whites had often supported vanious forms of
black suffrage; loss-privileped whites opposed it. The insastence thar blacks were
incapable of citizenship reinforced an equally natural white male political capacay.
The most vicious racet assaules were ofton carnod out beneath symbols of the rev-
oleticaary repeblic. Antiblack mobs in Baltimore, Cmamnan, and Toledo called
themmelves Misate Men and Sons of Liberty, Philadelphia blacks who gathered 10
hear the readmg of the Declaration of Independence on the Fourth of July were
teacked for “defiling the government,” The more respectable and powerful whates
long been worried about the mixed-race underclass of the cmes and towns,
. as the disorder that they expected of the lower orders ook the foem of race
sots, the suthorities responded. But rather than protect the jobs, churches, schools,
businesses, friends, and political nights of African Americans from crieninal anack,
they determuned 10 stop the trouble by removing black people—from employnsent,
mmﬁwammmmmmdmmmm.m
the United States. Cities either excladed Black chidren from public schools or set up
segregated schools. In 1845, when Massachuserss passed & law declaring that all
children had the right to attend neighborbood schools, the Boston School Cosnmic-
tee blithely reled that the law did mot apply to blacks. Blacks were also excluded
from whise churches or sat in segregated pews. Even the Quakers seased blacks
and whates separasely.

£3
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CmzensHip

The transitios from republic to democracy—and the relatson of that transinon o
the dexline of panaschy and efforts 10 shore up white mashood—took on kgal,
institutional shape in a redefinition of republican citizenship, The revolunonary
coentitutions of most states retained colonial frechold (property) qualificatsons foe
voting. In the yeoman societies of the late 18th century, frechold gualifications
granted the vote to between onc-half and three-quarsens of adult white men. Many

bolds, grantmg active citzemship to independent fathers and not ro cheir
dependents. Arthur St. Clair, the territorial governor of Ohio, argued foe resention
of the Nocthwest Ordinance’s $0-acre frechold qualification for votmg in terrirorial
elections in set-picce republican language: “I do not coust independence and wealth
always together,” he said, “but | prosounce poverty and dependence inscparable.”
When Nathaniel Macon, a respected old revolationary from North Carolina, saw
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Between 1790 and 1820, citizenship grounded in fatherhood and proprietor-
ship gave way to a democratic insistence on equal righes for all white men, There
were several reasons for that development. First, the proportion of adult white
men who could not meet property qualifications multiplied at an alarming rate,
In the new towns and cities, artisans and laborers and even many merchants and
professionals did not own real estate. And in the West, new farms were often
valued below property quakifications. This became particularly troublesome
after the War of 1812, when a large proportion of veterans could not vote. In
Shenandoah County, Vieginia, for instance, 700 of 1,000 men at a militia muster
could mot vote, In 1829, the “Non-Freeholders of the City of Richmond”™ peti-
tioned for the right to vose, arguing that the ownership of property did not
make a man “wiser and betrer,” “Virtue™ and “intelligence,” they insisted,
were “not among the products of the soil.™ Even the aging Thomas Jefferson
had come to believe, by 1824, that property restrictions violated “the principal
of equal political rights.”

In the carly 19th century, state after state extended the vote to all adulk
white men. In 1790, only Vermont granted the vote to all free men. Kenrucky
entered the Union in 1792 without property or raxpaying qualifications,
Tennessee followed with a frechold qualification, bet only for mewcomers who
had resided in their counties for Jess than six months. The federal government
dropped the 50-acre frechold qualification in the teermtories in 1812, Of the
cight territories thar became states between 1796 and 1821, none kept a peop-
erty qualificanion, only three maintained a taxpaying qualification, and five
explicitly granted the vote 1o all white men. In the same years, one eastern
state after another widened the franchise. By 1840, only Rhode Iskand retained
a propertied clectorate, primarily because Yankee farmers in that state wanted
to retain power in a socikety made up increasingly of urban, immigrant wage
carners. (When Rhode Island finally reformed the franchise in 1843, the new
law included a frechold requirement that applied only to the foreign-born, and
explicitly withhedd the franchese from blacks.) With thar exceprion, the white
men of every state held the vote.

Suffrage reform gave political rights to propertyless men, and thus took a long
step away from the Founders” republic and toward mass democracy, At the same
time, however, reformers explictly restricted the vote 10 those who were white
and male. New Jersey's revolutionary constitution, for instance, had grasted the
vote to “persons” who met a frechold qualification. This loophole enframchised
property-haldeng widows, many of whom exercised their rights, A law of 1807
abolished property restrictions and gave the vote 1o all white men, The same law
ended female voting. The question of woman suffrage would not be considered
again until women raised it in 1848, It would not be settded ustil well into the
20th century.

New restrictions also applied to blacks. The revolutionary comstitutions of
Massachusetts, New Hampshire, Vermont, and Maine—northeastern states
with timy black minoritics—granted the vote to free blacks. New York and
North Carolina laws gave the vote 10 "all mea™ who met the qualifications,
and propertied African Americans (a tiny but symbolically crucial misosity)
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routinely exercised the voee. Post-revolutionary laws that extended voting rghts
to all white men often specifically excluded or severcly restrcted votes for
blacks. Free blacks lost the suffrage in New York, New Jersey, Pennsylvama,
Connecticut, Maryland, Tennessee, and North Carolina—all states in which
they had previously voted. By 1840, fully 93 percent of blacks in the North
lived &n states that either banned or severely restricted thewr right 1o vote, and
the restrictions were exphcitly about race. A delegate to the New York constine-
onal convention of 1821, noting the movement of freed slaves into New York
Caty, argoed against allowing them to vote: “The whole host of Africans that
now deluge our Gty (already o impertinent to be borne), would be placed
upon an equal with the citizens,” At the Tennessee convention that ciminated
property and residence requirements for whites while it stripped the voee from
free blacks in 1834, delegate G, W, L. Marr declared: *We the People™ meant
“we the free white people of the United States and the free white people only.™
The convention declared blacks “outside the social compact.™ A year laver,
Nathaniel Macon told a North Carolina conventson that in 1776, frec blacks
had been "no part of the then political family,”

Thus, the “universal” suffrage of which many Americans boasted was far from
aniversal. New laws dissolved the tis berween political nighes and property, and
thus saved the ctizenship of thousands who were becoming propertyless tenams
and wage carmers. The same laws thar gave the voee to all white men, however,
explicitly barred other Americans from polital participation. Faced with the disin.
tegration of Jefferson's republic of propeictor-patriarchs, the wickders of power had
chosen 1o blur the emerging distinctions of social chass while they hardened the
boundanes of sex and race. In 1790, citzenship had belonged to men who were
fathers and farm owners. Forty years later, the cizenry was made wp of those
who were (the phrase came into use at this tune) “free, whae, and twenry-ome.™
Much more explicitly and completely than had been the case at the foundieg,
America in 1830 was a whate man's republic.

ConcLusion

By the second quarter of the 191h century, Amerikans had made a patchwork of
regional, class, and ethnic cubtures. The sew maddle classes of the North and
West compounded their Protestant and republican inheritance with 2 mew
entreprencurial faith in progress. The result was a way of life grounded in the
selif-made and morally accountable mdividual and the sentimentalized (often fem-
imzzed) domestic unis.

Most Americans, however, did not live and think like the maddie class. The
poorer urban dwellers and farmers of the Noeth remained grmly loyal o the
unsentimental, male-dominated families of their fathers and grandfathers, 1o
pew and old religious seces that preached human depravity and the mysterious
workings of providesce, and 1o the suspicion that perfidy and disorder lurked
behind the smiling moral order of market cconomics and middle-class culture.

In the Soath, most white farmers peesisted in 2 neighbochood-hased, imtenscly
evangolical, and socially comservative way of kfe; when asked their opanions, they
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often ealked bke classic Jeffersomian yeomen. Southern plasters, although they
shared in the northern elire’s belief in material progress and the magic of the mar-
ket, were bound by famaly values, a system of slave labor, and a code of honor
that was strikingly at variance with méddie-class faith in an orderly universe and
perfectible individuals. And we have seen that slaves in these years continued to
make cultural forms of their own. Despite their exchasion from the white world
of liberty and eguality, they tied their aspirations to the family, to an evangelical
Protestant God, and to the individual and collective dignity thar republics promise
to their citizens.



