HST203 — United States History

Primary Source Document Assignment

Students will be assigned two PSD Assignments. Only one assignment, whichever earns the highest score, will
count for 20% of your grade in this course.

PSD #1
< | >
gov't action self help

The plight and struggle of African Americans has been both a unique, individual experience and a group,
collective experience. Comparing primary source documents Al, A2, and A3, can you find any areas of
agreement? Moreover, concerning requests for either official government action or self-help within the
African American community, on which side of the spectrum do these documents fall?

PSD #2
< | >
liberal conservative

The differing characteristics of our modern Republican and Democratic political parties arose, in great
part, out of their historic response to the Great Depression. Read primary source documents B1 and B2.
What are the greatest underlying philosophical differences between the two concerning the needs of
Americans? Historically, how liberal or conservative (spectrum) should each be/have been considered?

PSD #3
< | >
pro Communist anti Communist

In our post-WWII, Cold War world, being anti-Communist was a political, economic, social, and even
personal necessity for many Americans. Using your knowledge of the war and its aftermath, compare
primary source documents C1, C2, and C3. What are the different views proposed and/or taken by the
nation's leaders concerning "being anti-Communist". Where, on the spectrum, do you place them?

PSD #4
< | >
liberal conservative

The long history of Civil Rights in the United States is a complicated story. From the 1950's to the 1970's,
division and change within the movement itself occurred. Read the primary source documents D1, D2,
and D3. What are the greatest differences between these leaders, all whom promoted the extension of civil
rights to African-Americans. How liberal or conservative (spectrum) should each be considered?



PSD - A1

Booker T. Washington
Delivers the 1895 Atlanta Compromise Speech
Atlanta, Georgia, 18 September 1895

Mr. President and Gentlemen of the Board of
Directors and Citizens:

One-third of the population of the South is of
the Negro race. No enterprise seeking the material,
civil, or moral welfare of this section can disregard
this element of our population and reach the highest
success. [ but convey to you, Mr. President and
Directors, the sentiment of the masses of my race
when [ say that in no way have the value and
manhood of the American Negro been more
fittingly and generously recognized than by the
managers of this magnificent Exposition at every
stage of its progress. It is a recognition that will do
more to cement the friendship of the two races than
any occurrence since the dawn of our freedom.

Not only this, but the opportunity here afforded
will awaken among us a new era of industrial
progress. Ignorant and inexperienced, it is not
strange that in the first years of our new life we
began at the top instead of at the bottom; that a seat
in Congress or the state legislature was more sought
than real estate or industrial skill; that the political
convention or stump speaking had more attractions
than starting a dairy farm or truck garden.

A ship lost at sea for many days suddenly
sighted a friendly vessel. From the mast of the
unfortunate vessel was seen a signal,“Water, water;
we die of thirst!” The answer from the friendly
vessel at once came back, “Cast down your bucket
where you are.” A second time the signal, “Water,
water; send us water!” ran up from the distressed
vessel, and was answered, “Cast down your bucket
where you are.” And a third and fourth signal for
water was answered, “Cast down your bucket where
you are.” The captain of the distressed vessel, at last
heeding the injunction, cast down his bucket, and it
came up full of fresh, sparkling water from the
mouth of the Amazon River. To those of my race
who depend on bettering their condition in a foreign
land or who underestimate the importance of
cultivating friendly relations with the Southern
white man, who is their next-door neighbor, I would
say: “Cast down your bucket where you are”— cast
it down in making friends in every manly way of
the people of all races by whom we are surrounded.

Cast it down in agriculture, mechanics, in
commerce, in domestic service, and in the
professions. And in this connection it is well to bear
in mind that whatever other sins the South may be
called to bear, when it comes to business, pure and
simple, it is in the South that the Negro is given a
man’s chance in the commercial world, and in
nothing is this Exposition more eloquent than in
emphasizing this chance. Our greatest danger is that
in the great leap from slavery to freedom we may
overlook the fact that the masses of us are to live by
the productions of our hands, and fail to keep in
mind that we shall prosper in proportion as we learn
to dignify and glorify common labour, and put
brains and skill into the common occupations of
life; shall prosper in proportion as we learn to draw
the line between the superficial and the substantial,
the ornamental gewgaws of life and the useful. No
race can prosper till it learns that there is as much
dignity in tilling a field as in writing a poem. It is at
the bottom of life we must begin, and not at the top.
Nor should we permit our grievances to overshadow
our opportunities.

To those of the white race who look to the
incoming of those of foreign birth and strange
tongue and habits for the prosperity of the South,
were I permitted I would repeat what I say to my
own race,“Cast down your bucket where you are.”
Cast it down among the eight millions of Negroes
whose habits you know, whose fidelity and love
you have tested in days when to have proved
treacherous meant the ruin of your firesides. Cast
down your bucket among these people who have,
without strikes and labour wars, tilled your fields,
cleared your forests, builded your railroads and
cities, and brought forth treasures from the bowels
of the earth, and helped make possible this
magnificent representation of the progress of the
South. Casting down your bucket among my
people, helping and encouraging them as you are
doing on these grounds, and to education of head,
hand, and heart, you will find that they will buy
your surplus land, make blossom the waste places in
your fields, and run your factories. While doing
this, you can be sure in the future, as in the past,
that you and your families will be surrounded by the
most patient, faithful, law-abiding, and unresentful
people that the world has seen. As we have proved
our loyalty to you in the past, in nursing your
children, watching by the sick-bed of your mothers
and fathers, and often following them with tear-



dimmed eyes to their graves, so in the future, in our
humble way, we shall stand by you with a devotion
that no foreigner can approach, ready to lay down
our lives, if need be, in defense of yours, interlacing
our industrial, commercial, civil, and religious life
with yours in a way that shall make the interests of
both races one. In all things that are purely social
we can be as separate as the fingers, yet one as the
hand in all things essential to mutual progress.

There is no defense or security for any of us
except in the highest intelligence and development
of all. If anywhere there are efforts tending to
curtail the fullest growth of the Negro, let these
efforts be turned into stimulating, encouraging, and
making him the most useful and intelligent citizen.
Effort or means so invested will pay a thousand per
cent interest. These efforts will be twice

blessed—blessing him that gives and him that takes.

There is no escape through law of man or God from
the inevitable:

The laws of changeless justice bind Oppressor
with oppressed;

And close as sin and suffering joined We march
to fate abreast...

Nearly sixteen millions of hands will aid you in
pulling the load upward, or they will pull against
you the load downward. We shall constitute one-
third and more of the ignorance and crime of the
South, or one-third [of] its intelligence and
progress; we shall contribute one-third to the
business and industrial prosperity of the South, or
we shall prove a veritable body of death, stagnating,
depressing, retarding every effort to advance the
body politic.

Gentlemen of the Exposition, as we present to
you our humble effort at an exhibition of our
progress, you must not expect overmuch. Starting
thirty years ago with ownership here and there in a
few quilts and pumpkins and chickens (gathered
from miscellaneous sources), remember the path
that has led from these to the inventions and
production of agricultural implements, buggies,
steam-engines, newspapers, books, statuary,
carving, paintings, the management of drug stores
and banks, has not been trodden without contact
with thorns and thistles. While we take pride in
what we exhibit as a result of our independent
efforts, we do not for a moment forget that our part
in this exhibition would fall far short of your
expectations but for the constant help that has come
to our educational life, not only from the Southern
states, but especially from Northern philanthropists,

who have made their gifts a constant stream of
blessing and encouragement.

The wisest among my race understand that the
agitation of questions of social equality is the
extremest folly, and that progress in the enjoyment
of all the privileges that will come to us must be the
result of severe and constant struggle rather than of
artificial forcing. No race that has anything to
contribute to the markets of the world is long in any
degree ostracized. It is important and right that all
privileges of the law be ours, but it is vastly more
important that we be prepared for the exercise of
these privileges. The opportunity to earn a dollar in
a factory just now is worth infinitely more than the
opportunity to spend a dollar in an opera-house.

In conclusion, may I repeat that nothing in thirty
years has given us more hope and encouragement,
and drawn us so near to you of the white race, as
this opportunity offered by the Exposition; and here
bending, as it were, over the altar that represents the
results of the struggles of your race and mine, both
starting practically empty-handed three decades
ago, I pledge that in your effort to work out the
great and intricate problem which God has laid at
the doors of the South, you shall have at all times
the patient, sympathetic help of my race; only let
this he constantly in mind, that, while from
representations in these buildings of the product of
field, of forest, of mine, of factory, letters, and art,
much good will come, yet far above and beyond
material benefits will be that higher good, that, let
us pray God, will come, in a blotting out of
sectional differences and racial animosities and
suspicions, in a determination to administer
absolute justice, in a willing obedience among all
classes to the mandates of law. This, coupled with
our material prosperity, will bring into our beloved
South a new heaven and a new earth.



PSD — A2

Excerpt from A Red Record
Ida B. Wells-Barnett
1895

A word as to the charge itself. In considering the
third reason assigned by the Southern white people
for the butchery of blacks, the question must be
asked, what the white man means when he charges
the black man with rape. Does he mean the crime
which the statutes of the states describe as such?
Not by any means. With the Southern white man,
any misal- liance existing between a white woman
and a colored man is a sufficient foundation for the
charge of rape. The southern white man says that it
is impossible for a voluntary alliance to exist
between a white woman and a colored man, and
therefore, the fact of an alliance is a proof of force.
In numerous instances where colored men have
been lynched on the charge of rape, it was
positively known at the time of lynching, and
indisputably proven after the victim,Ads death, that
the relationship sustained between the man and the
woman was voluntary and clandestine, and that in
no court of law could even the charge of assault
have been successfully maintained.

It was for the assertion of this fact, in the
defense of her own race, that the writer hereof
became an exile; her property destroyed and her
return to her home forbidden under penalty of
death, for writing the following editorial which was
printed in her paper, the Free Speech, in Memphis,
Tenn., May 21, 1892: ,”Eight Negroes lynched
since last issue of the Free Speech:one at Little
Rock, Ark., last Saturday morning where the
citizens broke (?) into the penitentiary and got their
man; three near Anniston, Ala., one near New
Orleans; and three at Clarksville, Ga.; the last three
for killing a white man, and five on the same old
racket-the new alarm about raping white women.
The same programme of hanging, then shooting
bullets into the lifeless bodies was carried out to the
letter. Nobody in this section of the country believes
in the old threadbare lie that Negro men rape white
women. If Southern white men are not careful, they
will overreach themselves and public sentiment will
have a reaction; a conclusion will then be reached
which will be very damaging to the moral
reputation of their women.,”

But threats cannot suppress the truth, and while
the Negro suffers the soul deformity, resultant from

two and a half centuries of slavery, he is no more
guilty of this vilest of all vile charges than the white
man who would blacken his name.

During all the years of slavery, no such charge
was ever made, not even during the dark days of the
rebellion. . . . While the master was away fighting to
forge the fetters upon the slave, he left his wife and
children with no protectors save the Negroes
themselves. . . .

Likewise during the period of alleged
, insurrection,,” and alarming ,” ’race riots,,” it
never occurred to the white man that his wife and
children were in danger of assault. Nor in the
Reconstruction era, when the hue and cry was
against ,”Negro Domination,,” was there ever a
thought that the domination would ever contaminate
a fireside or strike toward the virtue of womanhood.

It is not the purpose of this defense to say one
word against the white women of the South. Such
need not be said, but it is their misfortune that the . .
. white men of that section . . . to justify their own
barbarism . . . assume a chivalry which they do not
possess. True chivalry respects all womanhood, and
no one who reads the record, as it is written in the
faces of the million mulattos in the South, will for a
minute conceive that the southern white man had a
very chivalrous regard for the honor due the women
of his race, or respect for the womanhood which
circumstances placed in his power. . . . Virtue
knows no color line, and the chivalry which
depends on complexion of skin and texture of hair
can command no honest respect.

When emancipation came to the Negroes . . .
from every nook and corner of the North, brave
young white women . . . left their cultured homes,
their happy associations and their lives of ease, and
with heroic determination went to the South to carry
light and truth to the benighted blacks. . . . They
became the social outlaws in the South. The
peculiar sen- sitiveness of the southern white men
for women, never shed its protecting influence
about them. No friendly word from their own race
cheered them in their work; no hospitable doors
gave them the companionship like that from which
they had come. No chivalrous white man doffed his
hat in honor or respect. They were ,”Nigger
teachers,”-unpardonable offenders in the social
ethics of the South, and were insulted, persecuted
and ostracized, not by Negroes, but by the white
manhood which boasts of its chivalry toward
women.



And yet these northern women worked on, year
after year. . . . Threading their way through dense
forests, working in schoolhouses, in the cabin and in
the church, thrown at all times and in all places
among the unfortunate and lowly Negroes, whom
they had come to find and to serve, these northern
women, thousands and thousands of them, have
spent more than a quarter of a century in giving the
colored people their splendid lessons for home and
heart and soul. Without protection, save that which
innocence gives to every good woman, they went
about their work, fearing no assault and suf- fering
none. Their chivalrous protectors were hundreds of
miles away in their northern homes, and yet they
never feared any ,”great dark-faced mobs.,” . . .
They never complained of assaults, and no mob was
ever called into existence to avenge crimes against
them. Before the world adjudges the Negro a moral
monster, a vicious assailant of womanhood and a
menace to the sacred precincts of home, the colored
people ask the consideration of the silent record of
gratitude, respect, protection and devotion of the
millions of the race in the South, to the thousands of
northern white women who have served as teachers
and missionaries since the war. . . .

These pages are written in no spirit of
vindictiveness. . . . We plead not for the colored
people alone, but for all victims of the terrible
injustice which puts men and women to death
without form of law. During the year 1894, there
were 132 persons executed in the United States by
due form of law, while in the same year, 197
persons were put to death by mobs, who gave the
victims no opportunity to make a lawful defense.
No comment need be made upon a condition of
public sentiment responsible for such alarming
results.

PSD - A3

Address to the Nation
W. E. B. DuBois
Harper's Ferry, West Virginia, 16 August 1906

The men of the Niagara Movement coming from the
toil of the year's hard work and pausing a moment
from the earning of their daily bread turn toward the
nation and again ask in the name of ten million the
privilege of a hearing. In the past year the work of
the Negro-hater has flourished in the land. Step by
step the defenders of the rights of American citizens
have retreated. The work of stealing the black man's
ballot has progressed and the fifty and more
representatives of stolen votes still sit in the nation's
capital. Discrimination in travel and public
accommodation has so spread that some of our
weaker brethren are actually afraid to thunder
against color discrimination as such and are simply
whispering for ordinary decencies.

Against this the Niagara Movement eternally
protests. We will not be satisfied to take one jot or
tittle less than our full manhood rights. We claim
for ourselves every single right that belongs to a
freeborn American, political, civil and social; and
until we get these rights we will never cease to
protest and assail the ears of America. The battle we
wage is not for ourselves alone but for all true
Americans. It is a fight for ideals, lest this, our
common fatherland, false to its founding, become in
truth the land of the thief and the home of the
slave—a byword and a hissing among the nations
for its sounding pretensions and pitiful
accomplishment.

Never before in the modern age has a great and
civilized folk threatened to adopt so cowardly a
creed in the treatment of its fellow citizens born and
bred on its soil. Stripped of verbiage and subterfuge
and in its naked nastiness, the new American creed
says: Fear to let the black men even try to rise lest
they become the equals of the white. And this is the
land that professes to follow Jesus Christ. The
blasphemy of such a course is only matched by its
cowardice.

In detail, our demands are clear and
unequivocal. First, we would vote; with the right to
vote goes everything: freedom, manhood, the honor
of your wives, the chastity of your daughters, the
right to work, and the chance to rise, and let no man
listen to those who deny this.



We want full manhood suffrage, and we want it
now, henceforth and forever.

Second. We want discrimination in public
accommodation to cease. Separation in railway and
street cars, based simply on race and color, is un-
American, undemocratic, and silly. We protest
against all such discrimination.

Third. We claim the right of freemen to walk,
talk, and be with them that wish to be with us. No
man has a right to choose another man's friends, and
to attempt to do so is an impudent interference with
the most fundamental human privilege.

Fourth. We want the law enforced against rich
as well as poor; against capitalist as well as laborer;
against white as well as black. We are not more
lawless than the white race: we are more often
arrested, convicted and mobbed. We want justice
even for criminals and outlaws. We want the
Constitution of the country enforced. We want
Congress to take charge of Congressional elections.
We want the Fourteenth Amendment carried out to
the letter and every state disfranchised in Congress
which attempts to disfranchise its rightful voters.
We want the Fifteenth Amendment enforced and no
state allowed to base its franchise simply on color.

The failure of the Republican Party in Congress
at the session just closed to redeem its pledge of
1904 with reference to suffrage conditions at the
South seems a plain, deliberate, and premeditated
breach of promise, and stamps that party as guilty of
obtaining votes under false pretense.

Fifth. We want our children educated. The
school system in the country districts of the South is
a disgrace, and in few towns and cities are the
Negro schools what they ought to be. We want the
national government to step in and wipe out
illiteracy in the South. Either the United States will
destroy ignorance or ignorance will destroy the
United States.

And when we call for education we mean real
education. We believe in work. We ourselves are
workers, but work is not necessarily education.
Education is the development of power and ideal.
We want our children trained as intelligent human
beings should be, and we will fight for all time
against any proposal to educate black boys and girls
simply as servants and underlings, or simply for the
use of other people. They have a right to know, to
think, to aspire.

These are some of the chief things we want.
How shall we get them? By voting where we may

vote, by persistent, unceasing agitation, by
hammering at the truth, by sacrifice and work.

We do not believe in violence, neither in the
despised violence of the raid nor the lauded
violence of the soldier, nor the barbarous violence
of the mob, but we do believe in John Brown, in
that incarnate spirit of justice, that hatred of a lie,
that willingness to sacrifice money, reputation, and
life itself on the altar of right. And here on the scene
of John Brown's martyrdom we reconsecrate
ourselves, our honor, our property to the final
emancipation of the race which John Brown died to
make free.

Our enemies, triumphant for the present, are
fighting the stars in their courses. Justice and
humanity must prevail. We live to tell these dark
brothers of ours—scattered in counsel, wavering
and weak—that no bribe of money or notoriety, no
promise of wealth or fame, is worth the surrender of
a people's manhood or the loss of a man's self-
respect. We refuse to surrender the leadership of
this race to cowards and trucklers. On this rock we
have planted our banners. We will never give up,
though the trump of doom find us still fighting.

And we shall win. The past promised it, the
present foretells it. Thank God for John Brown!
Thank God for Garrison and Douglass! Sumner and
Phillips, Nat Turner and Robert Gould Shaw, and
all the hallowed dead who died for freedom! Thank
God for all those today, few though their voice be,
who have not forgotten the divine brotherhood of all
men, white and black, rich and poor, fortunate and
unfortunate.

We appeal to the young men and women of this
nation, to those whose nostrils are not yet befouled
by greed and snobbery and racial narrowness: stand
up for the right, prove yourselves worthy of your
heritage and whether born North or South dare to
treat men as men. Cannot the nation that has
absorbed ten million foreigners into its political life
without catastrophe absorb ten million Negro
Americans into that same political life at less cost
than their unjust and illegal exclusion will involve?

Courage, brothers! The battle for humanity is
not lost or losing. All across the skies sit signs of
promise. The Slav is rising in his might, the yellow
millions are tasting liberty, the black Africans are
writhing toward the light, and everywhere the
laborer, with ballot in his hand, is voting open the
gates of opportunity and peace. The morning breaks
over blood-stained hills. We must not falter, we
may not shrink. Above are the everlasting stars.



PSD - B1

Speech at New York City
Herbert Hoover — President of the United States
1932

I may say at once that the changes proposed
from all these Democratic principals and allies are
of the most profound and penetrating character. If
they are brought about this will not be the America
which we have known in the past.

Let us pause for a moment and examine the
American system of government, of social and
economic life, which it is now proposed that we
should alter. Our system is the product of our race
and of our experience in building a nation to heights
unparalleled in the whole history of the world. It is
a system peculiar to the American people. It differs
essentially from all others in the world. It is an
American system.

It is founded on the conception that only
through ordered liberty, through freedom to the
individual, and equal opportunity to the individual
will his initiative and enterprise be summoned to
spur the march of national progress.

It is by the maintenance of equality of
opportunity and therefore of a society absolutely
fluid in the movement of its human particles that
our individualism departs from the individualism of
Europe. We resent class distinction because there
can be no rise for the individual through the frozen
strata of classes, and no stratification of classes can
take place in a mass livened by the free rise of its
particles. Thus in our ideals the able and ambitious
are able to rise constantly from the bottom to
leadership in the community. And we denounce any
intent to stir class feeling and class antagonisms in
the United States.

This freedom of the individual creates of itself
the necessity and the cheerful willingness of men to
act cooperatively in a thousand ways and for every
purpose as the occasion requires; and it permits
such voluntary cooperations to be dissolved as soon
as they have served their purpose, and to be
replaced by new voluntary associations for new
purposes.

There has thus grown within us, to gigantic
importance, a new conception. And that is, this
voluntary cooperation within the community.
Cooperation to perfect the social organization;
cooperation for the care of those in distress;
cooperation for the advancement of knowledge, of

scientific research, of education; cooperative action
in a thousand directions for the advancement of
economic life. This is self-government by the
people outside of government; it is the most
powerful development of individual freedom and
equal opportunity that has taken place in the century
and a half since our fundamental institutions were
founded. .

We have heard a great deal in this campaign
about reactionaries, conservatives, progressives,
liberals and radicals. I think I belong to every
group. I have not yet heard an attempt by any one of
the orators who mouth these phrases to define the
principles upon which they base these
classifications. There is one thing I can say without
any question of doubt-that is, that the spirit of
liberalism is to create free men; it is not the
regimentation of men under government. It is not
the extension of bureaucracy. I have said in this city
before now that you cannot extend the mastery of
government over the daily life of a people without
somewhere making it master of people’s souls and
thoughts. Expansion of government in business
means that the government in order to protect itself
from the political consequences of its errors or even
its successes is driven irresistibly without peace to
greater and greater control of the nation’s press and
platform. Free speech does not live many hours
after free industry and free commerce die. It is a
false liberalism that interprets itself into government
operation of business. Every step in that direction
poisons the very roots of liberalism. It poisons
political equality, free speech, free press and
equality of opportunity. It is the road not to liberty,
but to less liberty. True liberalism is found not in
striving to spread bureaucracy, but in striving to set
bounds to it. It is found in an endeavor to extend
cooperation between free men. True liberalism
seeks all legitimate freedom first in the confident
belief that without such freedom the pursuit of other
blessings is in vain. Liberalism is a force truly of
the spirit proceeding from the deep realization that
economic freedom cannot be sacrificed if political
freedom is to be preserved.

Even if the government conduct of business
could give us the maximum of efficiency instead of
least efficiency, it would be purchased at the cost of
freedom. It would increase rather than decrease
abuse and corruption, stifle initiative and invention,
undermine development of leadership, cripple
mental and spiritual energies of our people,
extinguish equality of opportunity, and dry up the



spirit of liberty and progress. Men who are going
about this country announcing that they are liberals
because of their promises to extend the government
in business are not liberals; they are reactionaries of
the United States.

PSD - B2

Speech at San Francisco

Franklin Delano Roosevelt — Democratic
Candidate for President of the United States
1932

As I see it, the task of Government in its relation
to business is to assist the development of an
economic declaration of rights, an economic
constitutional order. This is the common task of
statesman and business man. It is the minimum
requirement of a more permanently safe order of
things. . . .

The Declaration of Independence discusses the
problem of Government in terms of a contract.
Government is a relation of give and take, a
contract, perforce, if we would follow the thinking
out of which it grew. Under such a contract rulers
were accorded power, and the people consented to
that power on consideration that they be accorded
certain rights. The task of statesmanship has always
been the re-definition of these rights in terms of a
changing and growing social order. New conditions
impose new requirements upon Government and
those who conduct Government. . . .

I feel that we are coming to a view through the
drift of our legislation and our public thinking in the
past quarter century that private economic power is,
to enlarge an old phrase, a public trust as well. |
hold that continued enjoyment of that power by any
individual or group must depend upon the
fulfillment of that trust. The men who have reached
the summit of American business life know this
best; happily, many of these urge the binding
quality of this greater social contract.

The terms of that contract are as old as the
Republic, and as new as the new economic order.

Every man has a right to life; and this means
that he has also a right to make a comfortable
living. He may by sloth or crime decline to exercise
that right; but it may not be denied him. We have no
actual famine or dearth; our industrial and
agricultural mechanism can produce enough and to
spare. Our Government formal and informal,
political and economic, owes to everyone an avenue
to possess himself of a portion of that plenty
sufficient for his needs, through his own work.

Every man has a right to his own property;
which means a right to be assured, to the fullest
extent attainable, in the safety of his savings. By no
other means can men carry the burdens of those
parts of life which, in the nature of things, afford no
chance of labor; childhood, sickness, old age. In all
thought of property, this right is paramount; all
other property rights must yield to it. If, in accord
with this principle, we must restrict the operations
of the speculator, the manipulator, even the
financier, I believe we must accept the restriction as
needful, not to hamper individualism but to protect
it.

These two requirements must be satisfied, in the
main, by the individuals who claim and hold control
of the great industrial and financial combinations
which dominate so large a part of our industrial life.
They have undertaken to be, not business men, but
princes of property. I am not prepared to say that
the system which produces them is wrong. [ am
very clear that they must fearlessly and competently
assume the responsibility which goes with the
power. So many enlightened business men know
this that the statement would be little more than a
platitude, were it not for an added implication.

This implication is, briefly, that the responsible
heads of finance and industry instead of acting each
for himself, must work together to achieve the
common end. They must, where necessary, sacrifice
this or that private advantage; and in reciprocal self-
denial must seek a general advantage. It is here that
formal Government-political Government, if you
chose-comes in. Whenever in the pursuit of this
objective the lone wolf, the unethical competitor,
the reckless promoter, the Ishmael or Insull whose
hand is against every man’s, declines to join in
achieving an end recognized as being for the public
welfare, and threatens to drag the industry back to a
state of anarchy, the Government may properly be
asked to apply restraint. Likewise, should the group



ever use its collective power contrary to the public
welfare, the Government must be swift to enter and
protect the public interest.

The Government should assume the function of
economic regulation only as a last resort, to be tried
only when private initiative, inspired by high
responsibility, with such assistance and balance as
Government can give, has finally failed. As yet
there has been no final failure, because there has
been no attempt; and I decline to assume that this
Nation is unable to meet the situation.

The final term of the high contract was for
liberty and the pursuit of happiness. We have
learned a great deal of both in the past century. We
know that individual liberty and individual
happiness mean nothing unless both are ordered in
the sense that one man’s meat is not another man’s
poison. We know that the old “rights of personal
competency” the right to read, to think, to speak, to
choose and live a mode of life, must be respected at
all hazards. We know that liberty to do anything
which deprives others of those elemental rights is
outside the protection of any compact; and that
Govern- ment in this regard is the maintenance of a
balance, within which every individual may have a
place if he will take it; in which every individual
may find safety if he wishes it; in which every
individual may attain such power as his ability per-
mits, consistent with his assuming the
accompanying responsibility.

All this is a long, slow talk. Nothing is more
striking than the simple innocence of the men who
insist, whenever an objective is present, on the
prompt production of a patent scheme guaranteed to
produce a result. Human endeavor is not so simple
as that. Government includes the art of formulating
a policy, and using the political technique to attain
so much of that policy as will receive general
support; persuading, leading, sacrificing, teaching
always, because the greatest duty of a statesman is
to educate. But in the matters of which I have
spoken, we are learning rapidly, in a severe school.
The lessons so learned must not be forgotten, even
in the mental lethargy of a speculative upturn. We
must build toward the time when a major depression
cannot occur again; and if this means sacrificing the
easy profits of inflationist booms, then let them go;
and good riddance.
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Memorandum to President Truman.
Clark Clifford - special counsel to the President
1946

As long as the Soviet government maintains its
present foreign policy, based upon the theory of an
ultimate struggle between communism and
capitalism, the United States must assume that the
USSR might fight at any time for the two—fold
purpose of expanding the territory under
Communist control and weakening its potential
capitalist opponents. The Soviet Union was able to
flow into the political vacuum of the Balkans,
Eastern Europe, the Near East, Manchuria and
Korea because no other nation was both willing and
able to prevent it. Soviet leaders were encouraged
by easy success and they are now preparing to take
over new areas in the same way...

The main deterrent to Soviet attack on the
United States, or to attack on areas of the world
which are vital to our security, will be the military
power of this country. It must be made apparent to
the Soviet government that our strength will be
sufficient to repel any attack and sufficient to defeat
the USSR decisively if a war should start. The
prospect of defeat is the only sure means of
deterring the Soviet Union.

The Soviet Union's vulnerability is limited due
to the vast area over which its key industries and
natural resources are widely dispersed, but it is
vulnerable to atomic weapons, biological warfare,
and long-range power. Therefore, in order to
maintain our strength at a level which will be
effective in restraining the Soviet Union, the United
States must be prepared to wage atomic and
biological warfare ...

In addition to maintaining our own strength, the
United States should support and assist all
democratic countries which are in any way menaced
or endangered by the USSR. Providing military
support in case of attack is a last resort; a more
effective barrier to communism is strong economic
support. Trade agreements, loans and technical
missions strengthen our ties with friendly nations
and are effective demonstrations that capitalism is
at least the equal of communism. The United States
can do much to ensure that economic opportunities,
personal freedom and social equality are made
possible in countries outside the Soviet sphere by
generous financial assistance . . . . Our efforts to



break down trade barriers, open up rivers and
international waterways, and bring about economic
unification of countries, now divided by occupation
armies, are also directed toward the reestablishment
of vigorous and healthy non—Communist
economies.

In conclusion, as long as the Soviet government
adheres to its present policy, the United States
should maintain military forces powerful enough to
restrain the Soviet Union and to confine Soviet
influence to its present area. All nations not now
within the Soviet sphere should be given generous
economic assistance and political support in their
opposition to Soviet penetration. Economic aid may
also be given to the Soviet government and private
trade with the USSR permitted provided the results
are beneficial to our interests...
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The Truman Doctrine
Harry S Truman — President of the United States
1947

At the present moment in world history nearly
every nation must choose between alternative ways
of life. The choice is too often not a free one.

One way of life is based upon the will of the
majority, and is distinguished by free institutions,
representative gov- ernment, free elections,
guaranties of individual liberty, freedom of speech
and religion, and freedom from political oppression.

The second way of life is based upon the will of
a minority forcibly imposed upon the majority. It
relies upon terror and oppression, a controlled press
and radio, fixed elections, and the suppression of
personal freedoms.

I believe that it must be the policy of the United
States to support free peoples who are resisting
attempted sub- jugation by armed minorities or by
outside pressures.

I believe that we must assist free peoples to
work out their own destinies in their own way.

I believe that our help should be primarily
through economic and financial aid, which is
essential to economic sta- bility and orderly
political processes.

The world is not static, and the status quo is not
sacred. But we cannot allow changes in the status
quo in viola- tion of the Charter of the United
Nations by such methods as coercion, or by such

subterfuges as political infiltration. In helping free
and independent nations to maintain their freedom,
the United States will be giving effect to the
principles of the Charter of the United Nations. . . .

The seeds of totalitarian regimes are nurtured by
misery and want. They spread and grow in the evil
soil of poverty and strife. They reach their full
growth when the hope of a people for a better life
has died.

We must keep that hope alive.

The free peoples of the world look to us for
support in maintaining their freedoms.

If we falter in our leadership, we may endanger
the peace of the world-and we shall surely endanger
the welfare of our own Nation.
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Speech Delivered to the Women’s Club
Joseph R. McCarthy
Wheeling, West Virginia (1950)

Five years after a world war has been one,
men’s hearts should anticipate a long peace, and
men’s minds should be free from the heavy weight
that comes from war. But this is not such a period-
for this is not a period of peace. This is a time of the
“cold war.” This is a time when all the world is split
into two vast, increasingly hostile armed camps. . . .

The reason why we find ourselves in a position
of impotency is not because our only powerful
potential enemy has sent men to invade our shores,
but rather because of the traitorous actions of those
who have been treated so well by this Nation. It has
not been the less fortunate or members of minority
groups who have been selling this Nation out, but
rather those who have had all the benefits that the
wealthiest nation on earth has to offer-the finest
homes, the finest col- lege education, and the finest
jobs in Government.

This is glaringly true in the State Department.
There the bright young men who are born with
silver spoons in their mouths are the ones who have
been the worst. . . . In my opinion, the State
Department, which is one of the most impor- tant
government departments, is thoroughly infested
with Communists.

I have in my hand 57 cases of individuals who
would appear to be either card carrying members or
certainly loyal to the Communist Party, but who



nevertheless are still helping to shape our foreign
policy. . ..

As you know, very recently the Secretary of
State proclaimed his loyalty to a man guilty of what
has always been considered as the most abominable
of all crimes-of being a traitor to the people who
gave him a position of great trust. The Secretary of
State in attempting to justify his continued devotion
to the man who sold out the Christian world to the
atheistic world, referred to Christ’s Sermon on the
Mount as a justification and reason therefor, and the
reaction of the American people to this would have
made the heart of Abraham Lincoln happy.

When this pompous diplomat in striped pants,
with a phony British accent, proclaimed to the
American people that Christ on the Mount endorsed
communism, high treason, and a betrayal of a
sacred trust, the blasphemy was so great that it
awakened the dormant indignation of the American
people.

He has lighted the spark which is resulting in a
moral uprising and will end only when the whole
sorry mess of twisted, warped thinkers are swept
from the national scene so that we may have a new
birth of national honesty and decency in
government.

PSD - D1

Letter From Birmingham Jail
Martin Luther King. Jr.
April 16, 1963

MY DEAR FELLOW CLERGYMEN:

While confined here in the Birmingham city jail,
I came across your recent statement calling my
present activities "unwise and untimely." Seldom do
I pause to answer criticism of my work and ideas. If
I sought to answer all the criticisms that cross my
desk, my secretaries would have little time for
anything other than such correspondence in the
course of the day, and I would have no time for
constructive work. But since I feel that you are men
of genuine good will and that your criticisms are
sincerely set forth, I want to try to answer your
statements in what [ hope will be patient and
reasonable terms...

Moreover, I am cognizant of the interrelatedness
of all communities and states. I cannot sit idly by in
Atlanta and not be concerned about what happens in

Birmingham. Injustice anywhere is a threat to
justice everywhere. We are caught in an inescapable
network of mutuality, tied in a single garment of
destiny. Whatever affects one directly, affects all
indirectly. Never again can we afford to live with
the narrow, provincial "outside agitator" idea.
Anyone who lives inside the United States can
never be considered an outsider anywhere within its
bounds...

You may well ask: "Why direct action? Why
sit-ins, marches and so forth? Isn't negotiation a
better path?" You are quite right in calling for
negotiation. Indeed, this is the very purpose of
direct action. Nonviolent direct action seeks to
create such a crisis and foster such a tension that a
community which has constantly refused to
negotiate is forced to confront the issue. It seeks so
to dramatize the issue that it can no longer be
ignored. My citing the creation of tension as part of
the work of the nonviolent-resister may sound
rather shocking. But I must confess that I am not
afraid of the word "tension." I have earnestly
opposed violent tension, but there is a type of
constructive, nonviolent tension which is necessary
for growth. Just as Socrates felt that it was
necessary to create a tension in the mind so that
individuals could rise from the bondage of myths
and half-truths to the unfettered realm of creative
analysis and objective appraisal, we must we see the
need for nonviolent gadflies to create the kind of
tension in society that will help men rise from the
dark depths of prejudice and racism to the majestic
heights of understanding and brotherhood.

The purpose of our direct-action program is to
create a situation so crisis-packed that it will
inevitably open the door to negotiation. I therefore
concur with you in your call for negotiation. Too
long has our beloved Southland been bogged down
in a tragic effort to live in monologue rather than
dialogue...

Sometimes a law is just on its face and unjust in
its application. For instance, I have been arrested on
a charge of parading without a permit. Now, there is
nothing wrong in having an ordinance which
requires a permit for a parade. But such an
ordinance becomes unjust when it is used to
maintain segregation and to deny citizens the First
Amendment privilege of peaceful assembly and
protest...

You speak of our activity in Birmingham as
extreme. At fist [ was rather disappointed that
fellow clergymen would see my nonviolent efforts



as those of an extremist. I began thinking about the
fact that stand in the middle of two opposing forces
in the Negro community. One is a force of
complacency, made up in part of Negroes who, as a
result of long years of oppression, are so drained of
self-respect and a sense of "somebodiness" that they
have adjusted to segregation; and in part of a few
middle class Negroes who, because of a degree of
academic and economic security and because in
some ways they profit by segregation, have become
insensitive to the problems of the masses. The other
force is one of bitterness and hatred, and it comes
perilously close to advocating violence. It is
expressed in the various black nationalist groups
that are springing up across the nation, the largest
and best-known being Elijah Muhammad's Muslim
movement. Nourished by the Negro's frustration
over the continued existence of racial
discrimination, this movement is made up of people
who have lost faith in America, who have
absolutely repudiated Christianity, and who have
concluded that the white man is an incorrigible
"devil."

I have tried to stand between these two forces,
saying that we need emulate neither the "do-
nothingism" of the complacent nor the hatred and
despair of the black nationalist. For there is the
more excellent way of love and nonviolent protest. I
am grateful to God that, through the influence of the
Negro church, the way of nonviolence became an
integral part of our struggle.

If this philosophy had not emerged, by now
many streets of the South would, I am convinced,
be flowing with blood. And I am further convinced
that if our white brothers dismiss as "rabble-
rousers" and "outside agitators" those of us who
employ nonviolent direct action, and if they refuse
to support our nonviolent efforts, millions of
Negroes will, out of frustration and despair, seek
solace and security in black-nationalist ideologies a
development that would inevitably lead to a
frightening racial nightmare.

Oppressed people cannot remain oppressed
forever. The yearning for freedom eventually
manifests itself, and that is what has happened to
the American Negro. Something within has
reminded him of his birthright of freedom, and
something without has reminded him that it can be
gained. Consciously or. unconsciously, he has been
caught up by the Zeitgeist, and with his black
brothers of Africa and his brown and yellow
brothers of Asia, South America and the Caribbean,

the United States Negro is moving with a sense of
great urgency toward the promised land of racial
justice. If one recognizes this vital urge that has
engulfed the Negro community, one should readily
understand why public demonstrations are taking
place. The Negro has many pent-up resentments and
latent frustrations, and he must release them. So let
him march; let him make prayer pilgrimages to the
city hall; let him go on freedom rides--and try to
understand why he must do so. If his repressed
emotions are not released in nonviolent ways, they
will seek expression through violence. This is not a
threat but a fact of history. So I have not said to my
people: "Get rid of your discontent." Rather, I have
tried to say that this normal and healthy discontent
can be channeled into the creative outlet of
nonviolent direct action. Now this approach is being
dismissed as extremist. I must admit that I was
initially disappointed in being so categorized...

When I was suddenly catapulted into the
leadership of the bus protest in Montgomery,
Alabama, a few years ago, I felt we would be
supported by the white church felt that the white
ministers, priests and rabbis of the South would be
among our strongest allies. Instead, some have been
outright opponents, refusing to understand the
freedom movement and misrepresenting its leaders;
all too many others have been more cautious than
courageous and have remained silent behind the
anesthetizing security of stained-glass windows. ..

But the judgment of God is upon the church as
never before. If today's church does not recapture
the sacrificial spirit of the early church, it will lose
its authenticity, forfeit the loyalty of millions, and
be dismissed as an irrelevant social club with no
meaning for the twentieth century. Every day I meet
young people whose disappointment with the
church has turned into outright disgust...

I hope the church as a whole will meet the
challenge of this decisive hour. But even if the
church does not come to the aid of justice, I have no
despair about the future. I have no fear about the
outcome of our struggle in Birmingham, even if our
motives are at present misunderstood. We will reach
the goal of freedom in Birmingham, and all over the
nation, because the goal of America is freedom.
Abused and scorned though we may be, our destiny
is tied up with America's destiny. Before the
pilgrims landed at Plymouth, we were here. Before
the pen of Jefferson etched the majestic words of
the Declaration of Independence across the pages of
history, we were here. For more than two centuries



our forebears labored in this country without wages;
they made cotton king; they built the homes of their
masters while suffering gross injustice and shameful
humiliation--and yet out of a bottomless vitality
they continued to thrive and develop. If the
inexpressible cruelties of slavery could not stop us,
the opposition we now face will surely fail. We will
win our freedom because the sacred heritage of our
nation and the eternal will of God are embodied in
our echoing demands...

It is true that the police have exercised a .degree
of discipline in handing the demonstrators. In this
sense they have conducted themselves rather
"nonviolently" in public. But for what purpose? To
preserve the evil system of segregation. Over the
past few years I have consistently preached that
nonviolence demands that the means we use must
be as pure as the ends we seek. I have tried to make
clear that it is wrong to use immoral means to attain
moral ends. But now I must affirm that it is just as
wrong, or perhaps even more so, to use moral
means to preserve immoral ends. Perhaps Mr.
Connor and his policemen have been rather
nonviolent in public, as was Chief Pritchett in
Albany, Georgia but they have used the moral
means of nonviolence to maintain the immoral end
of racial injustice. As T. S. Eliot has said: "The last
temptation is the greatest treason: To do the right
deed for the wrong reason."

... One day the South will know that when these
disinherited children of God sat down at lunch
counters, they were in reality standing up for what
is best in the American dream and for the most
sacred values in our Judaeo-Christian heritage, and
thusly carrying our nation back to those great wells
of democracy which were dug deep by the founding
fathers in their formulation of the Constitution and
the Declaration of Independence.
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Black Power
Stokely Carmichael and Charles Hamilton
1967

The advocates of Black Power reject the old
slogans and meaningless rhetoric of previous years
in the civil rights struggle. The language of
yesterday is indeed irrelevant: progress, non-

violence, integration, fear of “white backlash,”
coalition. . . .

One of the tragedies of the struggle against
racism is that up to this point there has been no
national organization which could speak to the
growing militancy of young black people in the
urban ghettos and the black-belt South. There has
been only a “civil rights” movement, whose tone of
voice was adapted to an audience of middle-class
whites. It served as a sort of buffer zone between
that audience and angry young blacks. It claimed to
speak for the needs of a community, but it did not
speak in the tone of that community. None of its so-
called leaders could go into a rioting community
and be lis- tened to. In a sense, the blame must be
shared-along with the mass media-by those leaders
for what happened in Watts, Harlem, Chicago,
Cleveland, and other places. Each time the black
people in those cities saw Dr. Martin Luther King
get slapped they became angry. When they saw
little black girls bombed to death in a church and
civil rights workers ambushed and murdered, they
were angrier; and when nothing happened, they
were steaming mad. We had nothing to offer that
they could see, except to go out and be beaten
again. We helped to build their frustration.

We had only the old language of love and
suffering. And in most places-that is, from the
liberals and middle class-we got back the old
language of patience and progress. . . .

Such language, along with admonitions to
remain non-violent and fear the white backlash,
convinced some that that course was the only course
to follow. It misled some into believing that a black
minority could bow its head and get whipped into a
meaningful position of power. The very notion is
absurd. . . .

There are many who still sincerely believe in
that approach. From our viewpoint, rampaging
white mobs and white night-riders must be made to
understand that their days of free head-whipping are
over. Black people should and must fight back.
Nothing more quickly repels someone bent on
destroying you than the unequivocal message:
“0.K., fool, make your move, and run the same risk
I run-of dying.”

Next we deal with the term “integration.”
According to its advocates, social justice will be
accomplished by “inte- grating the Negro into the
mainstream institutions of the society from which
he has been traditionally excluded.” This concept is
based on the assumption that there is nothing of



value in the black community and that little of value
could be created among black people. The thing to
do is to siphon off the “acceptable” black people
into the surrounding middle- class white
community.

The goals of integrationists are middle-class
goals, articulated primarily by a small group of
Negroes with middle- class aspirations or status. . . .

Secondly, while color blindness may be a sound
goal ultimately, we must realize that race is an
overwhelming fact of life in this historical period.
There is no black man in the country who can live
“simply as a man.” His blackness is an ever- present
fact of this racist society, whether he recognizes it
or not. It is unlikely that this or the next generation
will witness the time when race will no longer be
relevant in the conduct of public affairs and in
public policy decision-making. . . .

“Integration” as a goal today speaks to the problem
of blackness not only in an unrealistic way but also
in a despicable way. It is based on complete
acceptance of the fact that in order to have a decent
house or education, black people must move into a
white neighborhood or send their children to a white
school. This reinforces, among both black and
white, the idea that “white” is automatically
superior and “black” is by definition inferior. For
this reason, “integration” is a subterfuge for the
maintenance of white supremacy.

PSD - D3

Speech
Malcolm X
9 November 1963

Look at the American Revolution in 1776. That
revolution was for what? For land. Why did they
want land? Independence. How was it carried out?
Bloodshed. Number one, it was based on land, the
basis of independence. And the only way they could
get it was bloodshed. The French Revolution - what
was it based on? The landless against the landlord.
What was it for? Land. How did they get it?
Bloodshed. Was no love lost, was no compromise,
was no negotiation. I'm telling you - you don't know
what a revolution is. Because when you find out
what it is, you'll get back in the alley, you'll get out
of the way.

The Russian Revolution - what was it based on?
Land; the landless against the landlord. How did
they bring it about? Bloodshed. You haven't got a

revolution that doesn't involve bloodshed. And
you're afraid to bleed. I said, you're afraid to

bleed.

As long as the white man sent you to Korea, you
bled. He sent you to Germany, you bled. He sent
you to the South Pacific to fight the Japanese, you
bled. You bleed for white people, but when it comes
to seeing your own churches being bombed and
little black girls murdered, you haven't got any
blood. You bleed when the white man says bleed;
you bite when the white man says bite; and you
bark when the white man says bark. I hate to say
this about us, but it's true. How are you going to be
nonviolent in Mississippi, as violent as you were in
Korea? How can you justify being nonviolent in
Mississippi and Alabama, when your churches are
being bombed, and your little girls are being
murdered, and at the same time you are going to get
violent with Hitler, and Tojo, and somebody else
you don't even know?

If violence is wrong in America, violence is
wrong abroad. If it is wrong to be violent defending
black 'women and black children and black babies
and black men, then it is wrong for America to draft
us and make us violent abroad in defense of her.
And if it is right for America to draft us, and teach
us how to be violent in defense of her, then it is
right for you and me to do whatever is necessary to
defend our own people right here in this country.

So I cite these various revolutions, brothers and
sisters, to show you that you don't have a peaceful
revolution. You don't have a turn-the-other-cheek
revolution. There's no such thing as a nonviolent
revolution. The only kind of revolution that is
nonviolent is the Negro revolution. The only
revolution in which the goal is loving your enemy is
the Negro revolution. It's the only revolution in
which the goal is a desegregated lunch counter, a
desegregated theater, a desegregated park, and a
desegregated public toilet; you can sit down next to
white folks - on the toilet. That's no revolution.
Revolution is based on land. Land is the basis of all
independence. Land is the basis of freedom, justice,
and equality.



